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RITES AND CEREMONIES OF THE 
COPTIC CHURCH 
PART VIII 
(Continued from E.C.Q., Spring 1954) 
THE CONSECRATION OF A New CHURCH AND ALTAR? 


HE op d and all the clergy and the people assemble 
at the church early,? and they set up a ¢hrone in its 
midst for him to sit upon ; and they fill seven new 
pots with water and they prepare seven sorts of 

scented herbs*, and they put them into each of the pots 

separately. They aght seven lamps on seven /ampstands 
together with lighted candles. The Bishop is vested in his hieratic 
vestments, and all the clergy are vested, and he comes forth with 
incense, and thus he offers the (Prayer) of Thanksgiving. And 
he sits, the c/ergy standing, and they begin to read the Lessons 
from the O/d Testament which are as follows. The first prayer 


1 Coptic title: Pjineragiazin entiekklésia emberi. Arabic title: Takriz 
al-Bi‘at al-Gadidah. 

*R. Taikhi, Pijém eferapantoktin ejennieukhé ethouab, Vol. II adds: 
‘on the Eve of Sunday’, i.e. on Saturday. 

* A marginal note in the manuscript describes these herbs as follows : 
Jasmin and basil and leaf of citron and orange and shaddock and lemon 
and vine and tree of Mary (Artemisia absinthium, also Ficus sycomorus), 
and let there be bunches of beetroot between the pots round the altar’. 

*R. Takhi, op. cit., gives the rubric in full, i.e. ‘and he says the (Prayer 
of) Thanksgiving and the Prayer of Incense, and he offers incense, while 
the deacons chant: “We worship the Father and the Son and the Holy 
Spirit’, according to custom’. 
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for the new foundation is this (and) the bishop prays thus :§ 
‘Master, Lord God the Almighty, etc.’ in which may be noted 
the following clauses, ‘establish this house which hath been 
built for the worship therein of Thy Name which is blessed 
in all things. Purify it and set it up. May it be secure, and 
prepare it as a holy Aieratic temple by Thy holy and supportin 

Hand, wherein may be offered unto Thee awful and heavenly 
hymnology, in order that at all times we may enjoy the hieratic 
ordinance and the holy psa/mody and the awful and Aeavenly 
initiation into the Mysteries (Muotaywyia)’. Then the Psalms : 
Ps. cxxi-cli (inclusive). Then after this the chief priest* offers 
incense with the Prayer of Thanksgiving,‘ and after it, the 
(Prayer for) those who are sick.? Lesson: Genesis I, i-ii, 4*, 
the Theotokion “They call thee righteous, etc.’. and ‘O who 
shall be able to declare (the honour of the sabernacle) etc.”* 
and the Prayer for Travellers.* Lésson : Genesis xxviii, 10-22, 
the Theotokion ‘The Ark (overlaid with gold) etc.’ and 
‘Every soul, etc.”!° and the Prayer for the Season, either for 
the fruits or the waters (of the Nile)". Lesson: Exodus xxv, 
1-xxvi, 30, the Theotokion “The mercy seat, etc.’ and “Two 
golden Cherubim, etc.’ and the Prayer for the Kings.’ 
Lesson : Exodus xxx, 17-xxxi, 11, the Theotokion ‘Thou art 
the vase, etc.’ and ‘For it befitteth thee, etc.” and the Prayer 
for the Faithful Departed.4® Lesson : Exodus xxxix, 23-xl, 27*, 
the Theotokion “Thou art the /ampstand, etc.’ and ‘Every 
measure which is in the heights, etc.”* and the Prayer for the 
Sacrifices.!7 Lesson : Exodus xl, 27*-32, the Theotokion “Thou 
art the pure gold censer, etc.’ and “Then, in truth, etc.’ and 
the Prayer for this place.!® Lesson: Numbers iv, 1-16, the 
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5 R. Takhi, op. cit., adds: ‘his face being towards the east’. 

*R. Takhi, op. cit., has ‘the bishop’. 

7 For this prayer, cf. E.C.Q., Vol. VIII, p. 14. 

®Cf. Kitdb ul-Absalmadiyat as-Sanawiyat al-Mugaddasah, Cairo, 1908, 
Pp. 104-107. 

°Cf. E.C.Q., Vol. VII, p. 393. 

10 Cf. Absalmidiyat, pp. 108-10. 

1 Cf. E.C.Q., Vol. VIII, p. 14. 

12Cf. Absalmidiyat, pp. 110-13. 

Cf, E.C.Q., Vol. VIII, p. 14. 

4Cf. Absalmidiyat, pp. 113-15. 

16 Cf. E.C.Q., Vol VIII, p. 14. 

16 Cf. Absalmadiyat, pp. 115-18. 

17 Cf. E.C.Q., Vol. VIII, p. 14. 

18 Cf. Absalmidiyat, pp. 118-21. 

19 Cf. John, Marquess of Bute, The Coptic Morning Service for the Lord's 
Day, London, 1882, p. 25. 
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Theotokion ‘Hai/ to thee, Mary, etc.’ and the Prayer from 
the Anaphora of Saint Gregory: ‘Remember, Lord, this 
place, etc.’** Lesson : Numbers iv, 17-32, the Theotokion ‘Thou 
art sufficient, etc.’** and the Prayer : ‘Remember, Lord, those 
who stand by, etc.”** Lesson : Joshua iii, 7-iv, 9, the Theotokion 
‘Every exalted name, etc.”4 and the Prayer: ‘Remember, 
Lord, all who have bidden us, etc.’ Lesson: IJ Kings vi, 
1-20*, the Theotokion ‘Thy glory, O Mary, etc.’** and the 
Prayer : ‘Remember, Lord, my wretchedness, etc.’®? Lesson : 
I Paralipomenon xv, 3-xvi, 37, the Theotokion ‘A true 
tabernacle, etc.’** and the Prayer : ‘Remember, Lord, this Thy 
holy priesthood, etc.’*® Lesson : I Paralipomenon xxviii, 2—xxix, 
22*, the Theotokion “Thou hast adorned, etc.”° and the 
Prayer : ‘Remember us also, etc.’*! Lesson : II Paralipomenon 
iii, 1-vi, 11, the Theotokion ‘Who shall be able to declare, 
etc.” and the Prayer for the Catechumens.** Lesson : 
III Kings viii, 1-21, the Theotokion for Monday** and the 
Litany beginning: ‘Set free those who are bound, etc.’ 
Lesson: I Pendpeatiien vi, 12-vii, 16, the Theotokion for 
Tuesday ** and the Prayer: “Yea, we beseech Thee, Christ 
our God, etc.’8? Lesson : III Kings viii, 22-ix, 3, the Theotokion 
for Wednesday* and the Prayer: ‘Health to those who are 
sick, etc.”** Lesson Isaiah lix, 20-lx, 21*, the Theotokion for 
Thursday and the Prayer for the Peace.“ Lesson : Exechiel 
i, 3-ii, 1*, the Theotokion for Friday*® and the Prayer for 


2° Cf. Absalmadiyat, pp. 122-31. 

*1 Cf. The Book of the Three Anaphorae, Cairo, 1936, pp. 390-92. 
22. Cf. Absalmadiyat, pp. 131-33. 

% Cf. The Book of the Three Anaphorae, pp. 490-91. 
24 Cf. Absalmadiyat, pp. 133-34. 

*% Cf. John, Marquess of Bute. op. cit., p. 21. 

26 Cf. Absalmidivat, pp. 134-135. 

#7 Cf. E.C.Q., Vol. VIII, p. 26. 

28 Cf. Absalmtidiyat, pp. 135-37- 

2° Cf. The Book of the Three Anaphorae, pp. 497-08. 
3° Cf. Absaimtdiyat, pp. 137-40. 

81 Cf. The Book of the Three Anaphorae, p. 498. 

32. Cf. Absalmitdiyat, pp. 140-44. 

8 Cf. E.C.Q., Vol. VIII, p. 14. 

34 Cf. Absalmadiyat, pp. 161-71. 

%5 Cf. The Book of the Three Anathorae, pp. 502-03. 
86 Cf. Absalmiadiyat, pp. 177-88. 

37 Cf. The Book of the Three Anaphorae, pp. 368-70. 
88 Cf. Absalmidiyat, pp. 195-206. 

8° Cf. The Book of the Three Anaphorae, pp. 388-89. 
49 Cf. Absalmiadiyat, pp. 213-31. 

“Cf. E.C.Q., Vol. VIII, p. 15. 

42 Cf. Absalmadiyat, pp. 239-46. 
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the Patriarch. Lesson: Exechiel xl, 1-19,* the Theotokion 
for Saturday“ and the Prayer for the Congregations.*® Lesson : 
Exechiel xlii, 15-xliv, 5*, the remainder of the Theotokion 
for Saturday.** Lesson: Apocalypse xxi, 1-xxii, 5. Then the 
people say Psalm cxxi and Alleluia.4? When they have finished 
reading the Lessons, the bishop stands up, with the c/ergy and 
the people standing around him (and), he offers incense, and 
the clergy chant the Antiphon, tone four: ‘Purity befitteth Thy 
house, Lord, until far-reaching days’.“* Lexis: ‘Say among 
the nations that the Lord hath reigned’.*® Lexis : ‘Shine, shine, 
Church of God, etc.’ Lexis: “This is the house which the 
Holy Spirit built, etc.’ Lexis: ‘Purity befitteth Thy house, 
Lord, until far-reaching days’.** After these, the Prayer of the 
Apostolos (and) after it,5! the Apostolos (Epistle): Hebrews 
vil, 26-ix, 1. The Catholic Epistle: James ti, 14-23. Then is 
said its prayer.** Then they sit down and the Patriarch says : 
‘The Healer, etc.’ Then he offers incense with the prayer of 
the Liturgy. Acts vii, 44-55 (and), then the Trisagion® is 
said and the whole of ‘The Spirit, etc.’5* Likewise, afver these, 
say the Prayer of the Gospe/®’ (end) read the four Gospels. 
Psalm-Versicle : Psalm Ixvii, 27, 12, 13. Gospel: Matthew 
xvii, 1-;*. Gospel : Mark ix, 2-7. The Cross is raised and the 

eople say: ‘Lord, Jesus Christ, etc.’ and the Response : 
Yesterday, etc.’5® Gospel: Luke ix, 28-36. Gospel: ile S 
22-42. After these, say the Prayers of Consolation: the Peace, 
the Popes and the Safety, a the Congregations® and the 
Creed. The bishop stands up, (and) he offers incense and he 


#Cf. E.C.Q., Vol. VIII, p. 15. 

“4 Cf. Absalmiadiyat, pp. 250-64. 

“Cf. E.C.Q., Vol. VIII, p. 15. 

“* Cf. Absaimidiyat, p. 264. 

*? This rubric is in Arabic, and before it Takhi, op. cit., has ‘Here they 
say : “Hail, full of grace, etc.” ’ 

“8 Ps. xcii, 5. 

«® Ps. xcv, 10*. 

5° Cf. E.C.Q., Vol. VIII, p. ro. 

51 An Arabic rubric states : ‘Then is said ‘‘We worship, etc.” ’. 

§2 Cf. E.C.Q., Vol. VIII, p. 11. 

53 Cf. The Book of the Three Anaphorae, p. 282: ‘Master, Lord God the 
Almighty, Healer of our souls, etc.’ 

54 This rubric is in Arabic. Cf. The Book of the Three Anaphorae, p. 131. 

5 Cf. E.C.Q., Vol. VII, p. 397. 

5¢ This rubric is in Arabic. Cf. The Book of the Three Anaphorae, p. 731. 

57 Cf. E.C.Q., Vol. VII, p. 394. 

58 Cf. Absalmidiyat, pp. 205-06. 

5° Cf. E.C.Q., Vol. VIII, pp. 14-16. 

*° Cf. E.C.Q., Vol. VII, p. 398. 
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says the Prayer of Incense.*! After these, say this prayer: 
‘Lord, God of hosts, Who hast brought us into the /ot of 
this ministry, etc.’ in which may be noted the clause, ‘and 
receive this consecration and complete it in Thy grace that we 
may enjoy Thy heavenly gifts’. Then the bishop says this prayer : 
‘Master, the Almighty, and Lord of all things, etc.’ The 
archdeacon says these supplications : ‘Let us all say beseeching 
Thee : Kyrie eleison’.®* ‘Lord God the Almighty, etc.’ ‘Let us 
beseech Him for the peace, etc.’ ‘Pray that the Lord guard us, 
etc.’ ‘Pray that Christ forgive us our sins, etc.’ ‘Pray for the 
safety of this city, etc.’ ‘Pray for the forgiveness of our sins, 
etc.’ “Pray for the descent of the Holy Spirit upon this new 
place that He may purify it for a place of prayer to the Lord, 
the God of glory, etc.’ After these prayers the people say one 
hundred Kyrie eleisons. Then the me says this prayer: 
“Consubstantial and co-eternal and equally without beginning 
with God the Father, etc.’ in which may be noted these 
clauses, “Thou gavest commandment to Peter, the Head of 
the Apostles and Thy Disciple, saying unto him openly : Thou 
art Peter and upon this rock I will build My Church and the 
gates of Amenti shall not prevail over it.” The archdeacon 
exclaims, saying: ‘Save Thy people, bless Thine ‘nheritance, 
etc.’ ‘Kyrie eleison’.* ‘Send Thy Holy Spirit upon us, that He 
may purify us and purify this dwelling-place for a holy temple 
to Thee, and a church for Thy faithful people that they may 
pray in it day and night, (and) that they may sacrifice unto 
Thee in it a reasonable and bloodless sacrifice for the salvation 
of Christians, etc.’ “Preserve our Shepherd, Abba N., etc.’ 
‘Through the intercessions of the Mother of God, the Ever- 
Virgin Holy Mary, etc.’ The bishop says this prayer : “Master, 
Lord God the Almighty, etc.’—the deacon: ‘Pray—We 
beseech and we pray Thee, Lover of ‘man, deign now to 
overshadow this place. Consecrate it for the worship of Thy 
honoured Name, etc.’—*the deacon: ‘Pray’—the bisho 

(concludes): ‘Yea, our Master, hear us, we who beseec 

Thee, etc.’ The archdeacon : “Let us beseech the Lord’. The Bishop : 
‘Peace be to all’. “Master, Lord God the A/mighty, etc.’—+the 
deacon : ‘Pray’—the bishop (concludes): “Thou, also now, our 
Master, we beseech Thee, Lover of man, consecrate and stablish 


"Cf. E.C.Q., Vol. VII, p. 392. 

*? The Kyrie eleison is repeated after each supplication. 
* Matt. xvi, 18*. 

**The Kyrie eleison is repeated after each supplication. 
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this house, etc.’ Afterwards, the 4ishop kneels before the 
Lord, and the archdeacon makes the people kneel, saying : ‘Let 
us bend the knee, let us arise’,®® and after many Kyrie eleisons® 
and supplications, the —e stands up and centelas with a 
loud voice, saying: ‘The holy grace of God which healeth 
infirmity, etc.’ in which may be noted the following clauses, 
‘hath also, now, chosen and prepared for us this place for a 
holy church of God Who is exalted, that the hieratic orders of 
the Highest and the holy, bloodless Mystery may be 
accomplished’ . . . ‘so that the grace of the Holy Spirit may 
descend upon us and upon this holy place that He may purify 
it. Then they say many Kyrie eleisons, and afterwards the 
bishop exclaims, saying thus : ‘Give unto us also, our Master, 
grace for this ministry, etc.’ in which may be noted ‘receive 
our supplications for this holy house; send down upon it 
the beams of Thine own light ; consecrate it; fill it with Thy 
Holy Spirit’. The archdeacon says : ‘Let us stand well, let us stand 
devoutly, let us stand intently, let us stand with the fear of God and 
trembling, let us all keep silent, let us all say Kyrie eleison’.*" Then 
the bishop exclaims (the following), and when he comes to 
the place of an Amen,® he makes the (sign of the) Cross with 
his thumb, and the people respond : ‘Amen’. “Yea, we beseech 
Thee, Lord, etc.’ The people: ‘Have mercy upon us, God the 
Father Almighty. The bishop (says) the Epiclesis °° ‘Have 
mercy upon us, Lord, and have mercy vpon us. Let Thy 
compassions speedily prevent us.” Send upon us from Thy 
holy height, from Thy prepared dwelling-place, from Thy 
boundless bosom, the Paraclete, the Holy Spirit Who is hypostatic, 
the Mighty One, the Giver of life, Who spake in the Law 
and the Prophets, Who is in every place and Who filleth every 
place, Who operateth of His own power ; the simple in His nature, 
Who is manifold in His energy, the fountain of divine grace ; 
Who is Consubstantial with Thee, Who proceedeth from Thee, 
the partner in the throne of the kingdom of Thy glory with 


Compare this injunction with the Flectamus genua, levate of the 
Roman rite at the prayers of supplication on Good Friday. 

66 A later Arabic rubric in the margin gives the number as fifty. 

*? Then follows the same injunction in Coptic. 

68 This rubric refers to the Amens in the following Prayer of Epiclesis. 

*® The signings in this Epiclesis should be compared with those in the 
Epiclesis in the rite of the Sanctification of the Waters on the Feast of 
the Epiphany, cf. E.C.Q., Vol. IX, p. 309. 

70 Ps. Ixxviii, 8*. 
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Thine Only-begotten Son, Jesus Christ, upon” us also, we Thy 
servants, and upon this place which hath been built for Thee 
unto the glory and the honour of Thy holy Name, in order 
that He may purify it (and) consecrate it, [Then the bishop 
oe phrase by phrase, the people answering ‘Amen’] and 
that He may transform it into a holy temple. Amen. A pure 
church, Amen. A house of salvation. Amen. A house of 
forgiveness of sin. Amen. A mercy-seat of the faithful. Amen. 
An altar of heavenly things. Amen. An assembly-place of the 
angels. Amen. A harbour of safety. Amen. A holy tabernacle of 
the Saints. Amen. A dwelling-place of Thy Christ. Amen. An 
abode of the Cherubim. Amen. A choir of the Seraphim. 
Amen. A resting-place of the Martyrs. Amen. A fore of 
heavenly graces. Amen. A place of purification of sins. Amen. A 
laver of iniquities. Amen. A place of cleansing of stainless souls. 
Amen. A place of healing of knowledge. Amen. A place of 
invitation for all into the adorned bridechamber and the 
heavenly marriage feast, in order that they may invite into it 
those who have come unto Thee to receive new light through 
the laver of regeneration, and those who have erred through 
sin may come unto Thee in it begging from Thee, our Master, 
in it the forgiveness of all who worship in it Thy holy Name, 
accomplishing the reasonable sacrifice of Thy Holy Mysteries, 
so that, being associates in the /o¢ of the Saints (and) bein 

under Thy powerful Hand, Thou wilt guard them from a 

opposing power; that both in this and in everything Thy 
honoured and all-holy Name may be glorified and blessed 
and exalted, Father and Son and Holy Spirit, now and at all 
times, etc.” When he has finished, let the clergy and the people 
say: “As it was and is, etc.’ The people: ‘Our Father Who 
art in the Heavens, etc.’ The bishop says : “Yea, Lord, the Lord, 
etc.’”2 The Archdeacon: ‘(Let us bow) our heads (unto the Lord).’ 
The bishop: ‘Thou, Lord, Who has bowed (the Heavens), 
etc.’""® The archdeacon : ‘Let us give heed to God (with fear). The 
bishop (says) the Absolution.”* The bishop consecrates the waters,” 


71 Supply again the verb ‘send’. This Epiclesis, as far as the words 
‘we Thy servants’, is substantially the same as the Epiclesis of the Anaphora 
of the Coptic Church, known as that of St Mark-Cyril ; cf. E. F. Brightman, 
Liturgies Eastern and Western, Vol. I. pp. 133-34 (Greek text) and p. 179 
(translation of the Coptic text). For the Coptic text, cf. The Book of the 
Three Anaphorae, pp. 521-24. 

Cf. E.C.Q., Vol. VII, p. 395. 

Ci. E.C.Q., Vol. VII, p. 396. 

74 1.e., the jars of water. 
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saying : “One Holy Father, One Holy Son, One™® Holy Spirit. 
Amen’. Then they say Psalm cl. Let the priests bear the vessels 
of water in front of the bishop, the clergy carrying crosses and 
candles and censers of incense and the ornamented Gospel ;78 
and they chant before him what is appropriate until he comes 
to the window which is in the middle of the wall which is 
east of the altar, (and) he’? sprinkles it with the water, and he 
goes round to each (wall), sprinkling the walls of the church, 
saying : ‘Unto a holy consecration of the House of God’. When 
he has finished, he takes a pot of the Holy Myron,”* and he 
consecrates the middle of the window which is in the middle 
of the east wall, in front of the altar, (and) he makes with his 
thumb a cross with the Myron, saying: ‘We consecrate this 
lace for a Catholic Church of the Mother of God, Mary, in the 

ame of the Father and of the Son and of the Holy Spiri?’. 
If it be an oratory, he says: “We consecrate this place for an 
oratory of the noble prize-winner, the martyr of Christ, the Saint 
Apa N., in the Name of the Father, etc.’ If it be a righteous 
man ot a virgin, say : “We consecrate this place for an oratory of 
our righteous father Abba N., or virgin N., in the Name of the 
Father, etc.” Then he makes with his thumb a cross with the 
Myron on either side of the window and at the head of the 
arch, and he goes round in it (the church), making the (sign 
of the) Cross, the clergy chaniing before him, until he reaches 
the western dome. He goes ali round in it and turns eastwards 
along the row of columns, raking the (sign of the) Cross on 
the south side of them, until he reaches the eastern dome. 
Let him pass over to the columns of the southern row (and) 
make the (sign of the) Cross on the east side of them, 
proceeding westwards, (and) comsecrating the inner side of 
them, until he reaches the western porch. Let him turn east- 
wards, proceeding along the south wall until he reaches the 
dome (and) until he has gone round its walls within it, until 
he reaches the door of the sanctuary, going round southwards 
within the dome, wall by wall, until he reaches the synthronus,” 

7% ‘One’ is supplied from Takhf. 

Cf. E.C.Q., Vol. VII, p. 385. 

™? Here there is the following marginal note in Arabic : ‘Let the bishop 
be girt with a towel and he shall sprinkle the water throughout the whole 
church, and in every place in which the pot is finished, it shall be broken 
there, and the people shall chant before him’. 

78 i.e. the Chrism. 

For the preceding rubric, cf. the plan of a Coptic Church and 
the description of its interior in E.C.Q., Vol. VII, pp. 379-81, and also the 


illustration of the exterior of a Coptic church in £.C.Q., Vol. VIII, plate 
XXXVI. 
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saying at each Cross: ‘Blessed be the Lord God unto the ages of 
the ages. Amen’. Psali for the Virgin (tone), Adam: ‘Renew 
for me, islands, renew,® according to the voice of Isaiah the 
great prophet, etc.’ If it should happen that it be a day for 
(the tone) Watos, then this Psa/i is said : ‘At the consecration 
of Sion all we the nations rejoiced, etc.’ 


THE Consecration OF THE ALTAR 


Then the bishop consecrates the whole church. He stands at 
the Table of the Altar, all the clergy standing round him (and), 
he offers incense and he says the Prayer of Incense. After the 
‘Amen’ he says the whole of the twenty-second and the 
twenty-third Psalm, before it (the altar) is anointed. The 
archdeacon says these supplications : ‘Yet again we beseech the 
Lord, saying Kyrie eletson’.®*' ‘Pray for the Peace, etc.’ ‘Pray 
that the Lord may forgive us, etc.’ “Through the intercessions 
of our Mistress, etc.’ Again he offers incense and says its 
cg and) again he makes the (sign of the) Cross with 

is thumb upon the altar without the Myron. They begin the 
twenty-fifth Psalm (and then Psalms xxvi and xcii) verse by 
verse. The archdeacon says these supplications : ‘Stand well, stand 
with fear and trembling. Surround your mind with great 
compunction. Stretch up your hearts to Heaven in supplications 
and prayers that God may have mercy upon us’. The archdeacon 
responds petition by petition, saying Kyrie eleison’. ‘Christ our 
God Who made man of earth, etc.’ ‘Creator, Word of God 
the Father, etc.” “God Who didst build Thy Holy Charch, 
etc.’ ‘First-born of the Father, etc.’ “Who from the beginning 
gavest a type to the patriarch Abraham, etc.’ ‘Who didst 
manifest Isaac as a promise, etc.’ “Who didst reveal to Jacob 
Israel, the vision of the ladder, etc.’ “Who didst give the 
Law unto Moses upon Mount Sinai, etc.’ “Who didst command 
Moses to place the ark in the sabernacle, etc.’ “Who didst give 
wisdom unto Berzeliel, etc.’ “Who didst establish a covenant 
with David, etc.” “Who heardest Solomon in his prayer, etc.’ 
‘Who gavest a vision in former time, etc.’ “Thou, ¢herefore, our 
Master, didst grant unto Thy Holy Apostles, etc.’ “Lover of 
man (and) Sovereign, our Lord Jesus Christ, etc.’ in which the 
following clauses may be noted, “Who didst send upon Thy 


8° Isaiah xli, 1*. 
81 Kyrie eleison is repeated after each supplication. 
*2 i.e. the Prayer of Incense. 
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Saints, the Holy Apostles, Thy Holy Spirit, the Paraclete, Who 
proceedeth from the Father : Him also now Thou shalt send 
oe Thy servants, and — this place, shat Thou mayest 
bless it (and) purify it (and) transform it into a holy church’. 
‘Pray for the wellbeing and defence of our holy fathers, etc.’ 
“Yet again we beseech Se those who stand here, etc.’ “Through 
the intercessions of the Mother of God, etc.’ The bishop offers 
incense for the third time (and) he makes the (sign of the) 
Cross upon the altar without the Myron (and) says this prayer : 
‘Master, Lord the A/mighty, etc.’ in which may be noted the 
following, ‘and at the end of the days by the ey of Thy 
Only-Begotten Son Thy didst establish an intel/igible altar for 
the reasonable and bloodless sacrifice in Thy Holy Church’. 
The deacon: ‘Pray’. ‘Do Thou also now send upon us the 
gt: ¢ of Thy Holy Spirit, upon this Tab/e which is set before 
Thy holy glory, and let it become a spiritual altar for the 
accomplishment through the priesthood of the reasonable 
and bloodless sacrifice of the Body and the Precious Blood of 
Thy Only-Begotten Son, etc.’ The archdeacon : ‘Stand well, stand 

raying in fear, saying all Kyrie eleison’.** “Thou Who abidest 
in the bosom of Thy Father, etc.’ “Our Lord Jesus Christ 
Who art One with the Paraclete, etc.’ in which may be noted 
the following, “And now also we pray for the Holy Spirit 
to come upon this holy and fair altar that He may consecrate 
it”. ‘Our Master, Lord Jesus Christ, etc.’ If it be an oratory 
for a Martyr, thou sayest : ‘Lover of man, Lord Jesus Christ, 
etc.” They say many Kyrie eleisons (1nd), the bishop prays thus : 
‘Lord God, receive this supplication, etc.” Another prayer. 
The bishop (says): ‘Lord God of our salvation, etc.’—+he 
deacon : “Pray’—‘We beseech and we pray Thee, Lover of 
man, achieve the consecration of this a/tar through the oil of 

race and this mystery of the Holy Spirit, so that it may be 
(the means of) giving unto us the mal of the bloodless 
sacrifice through the mystic unction ; as we stand at the throne 
of Thy Kingdom offering unto Thee for ourselves and the 
people ran having tasted with right faith and stainless 
life the Lord’s Body Which He gave for us and the Precious 
Blood Which He shed for us’. The deacon : ‘Pray’. “Yea,** our 
Master, hear us beseeching Thee, (and) send upon us the grace 
of Thy Holy Spirit that He may complete this present service 


® Kyrie eleison is repeated after each of the following petitions. 
*4 This is a continuation of the preceding prayer which is interrupted 
by the deacon’s injunction. 
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and upon this Tab/e that He may make it worthy of the 
communion of Thy Holy, Immortal, Heavenly Mysteries’—the 
people respond every time ‘Amen’, when the bishop makes the 
(sign of the) Cross—‘A holy altar. Amen. A harbour of 
troubled sou/s. Amen. A guidance for every thought and deed. 
Amen. A refuge from sins which we commit voluntarily and 
involuntarily. Amen. A deliverance of the comsciences of the 
ignorant. Amen. A provision of good things for the citizens. 
} sate Unto the fulfilment of all righteousness. Amen, etc.’8 
The deacon: ‘Let us beseech the Lord’. The Bishop: ‘Master of 
all nature and Creator of all creation, etc.’ in which may be 
noted the following, “Thou hast founded churches in every 
place in cities and countries ; Thou hast placed in them a/tars, 
and Thou hast commanded that there be offered unto Thee 
and for Thy Name’s sake offerings and reasonable and bloodless 
sacrifices for the salvation of the souls of men’. Then the —_ 
takes the vessel of the Myron (and) pours upon the Table 
thrice in the form of the Erase; saying every time: ‘Alleluia’, 
and he makes with his thumb three crosses upon it with the 
Myron, sealing and saying thus : ‘We consecrate this altar which 
has already been placed for the name of the Virgin or Saint 
2 N. with this Holy Myron, in the Name of the Father and 
of the Son and of the Holy Spirit’, and thus he anoints the 
whole Table with his ead saying the ‘Alleluia’ and these 
verses of the Psalm, the clergy respond.ng to him with ‘Alleluia’: 
Ps. lxxxiii, 2-4* + Alletaia, 4*-5, 7*-9, 11* + Alleluia; 
Ps. xlii, 4; Ps. xxv, 6-8. He says thus three times : ‘Glory be 
to the Father, etc.’ When they have finished, let .1im say this 
Prayer of Thanksgiving :—‘Peace be to all’—‘We give thanks 
unto Thee for all things, Lord, God of hosts, etc.’—+he deacon : 
‘Pray—Now, also, we beseech Thee, complete Th 
consecration and make us worthy to stand at the a/tar whi 
Thou hast perfected in stainlessness and purity, and with a 
ood conscience to offer unto Thee upon it this reasonable and 
Bloodless sacrifice, not unto judgment sor unto condemnation, 
but unto the edification of the Holy Catholic Church, etc.’ 
Afterwards, the bishop and the clergy adore the a/tar (and) the 
archdeacon makes this utterance: ‘Pray at this hour for this 
house, etc.’ After this, the priests and the deacons bearing the 
holy vessels stand at the a/tar, and they cover the holy altar 


* Note this Epiclesis which recalls the terminology of Eucharistic 
Epicleses. 











336 Eastern Churches Quarterly 


with precious cloths,®* and they lift up on to it the Gospel 
and the Cross, and while they are decking it, the clergy chant ; 
and when they have finished, the bishop says this prayer. The 
deacon : ‘Let us beseech the Lord’. “We give thanks unto Thee, 
Master, the Good One, etc.’—+the deacon : ‘Pray’—‘We beseech 
and we pray Thee, Master, make it an abode of Thy Holy 
Spirit, etc.’ The archdeacon exclaims, saying : ‘And for those who 
have part in the building of this house, etc.’*? The bishop makes 
these utterances : ‘Remember, Lord God, all who labour, etc.’ 
After this, they say the Trisagion.** The archdeacon : ‘Bow your 
heads in fear and faith to the Lord God’. The bishop: ‘Master, 
the King, the A/mighty, etc.’ Afterwards, let the bishop offer 
incense (and) say the Prayer of Incense going round the altar, 
(and) he takes the wc a clapper (and) strikes on it thrice, 
and the rest of the servers®® strike many clappers around the 
church outside, and thus he (the bishop) says the (Prayer) of 
Thanksgiving® over the altar, (and) he goes out into the choir, 
and they begin®® the Canon of the Psalmody and the Doxology 
and the Gospel of the Morning (Prayer). Morning (Prayer) : 
Psalm xxv, 8, 7.°° Gospel : Luke xix, 1-10. After these, say the 
Three Prayers and the Absolution.** Then the bishop washes 
his hands (with the water) in the pots (and), a — takes the 
vessel of the Myron, and he walks with the bishop to the place 
of the Font (xoAupB18pa),® and he (the bishop) says this 
prayer: ‘Lord Jesus Christ, the On/y-Begotten Son and Word 
of God the Father, etc.’ in which may be noted the following 





8¢ Here there is a rubric in Arabic which states : ‘Here he signs the altar 
and the altar boards with the holy Myron and all the rest of the church, 
and the people chant the ‘‘Praise of the Three Youths” (= Daniel iii, 52-88), 
and at the end of each verse they say “Bless ye, etc.’’ after the manner 
of Holy Saturday, and the clappers are worked with the hands, the bishop 
(striking) first. There shall be in the hands of the priests bunches of beet, 
and they shall sign with them before the bishop every place which he 
shall sign with the Myron.’ 

8? This exclamation is repeated in Coptic. 

8®§ Cf. E.C.Q., Vol. VII, p. 397. 

* The Coptic word used is ‘niemnout’=doorkeepers; the Arabic 
translation has ‘khudd4ém’ = servants. 

%° G. Horner, op. cit., p. 23, interprets the word edyapioria as referring 
to the Eucharist, whereas, it refers to the Prayer of Thanksgiving, and 
consequently the translation which he gives is incorrect. 

*1 i.e. from within the sanctuary. 

*2 An Arabic rubric states as follows: ‘At this final point the bishop 
says the Blessing. Then he begins the Morning Prayer according to custom.’ 

*8 An Arabic rubric states : ‘In another copy : Psalm Ixxxiil, 4*—5’. 

Cf. E.C.Q., Vol. VII, p. 396. 

* For a description and illustration of a Baptistery and Font, cf. E.C.Q., 
Vol. VII, p. 381 and Plate VI. 
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clauses, ‘Now, also, Lord, we beseech Thee and we pray 
Thee for this Font which is set here as a ¢ype of the Jordan 
in which for our salvation, Lord, of Thy will, Thou wast 
baptized for our sake by Thy servant John, and deign to 
consecrate the waters in order that all who shall descend into 
them may be worthy of forgiveness of their sins and of 
incorruption and of the heavenly gift’. Afterwards, let the 
bishop take the Holy Myron and make the (sign of the) Cross 
and say: “We consecrate this Font for the name of Saint John 
the Baptist, in the Name of the Father, etc.’ After this, say 
Psalm xxv, 8, 12. Then is read the Gospel which was read 
at the Morning Prayer.*%* The Lessons which are read at the 
Anaphora™ are: Hebrews ix, 2-10; I Peter ii, 1-12; Acts ix, 
31-42; Psalm-Versicle: Ps. lxiv, 2-3 ; Gospe/ : Matthew xvi, 
13-19. 
. O. H. E. Hapji1-BurMEsTER. 


(To be continued.) 


BIBLIOGRAPHY 
(Additions) 
(Consecration of Churches) 
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** For the Service of the Morning Offering of Incense, cf. E.C.Q., Vol. 
VII, pp. 391-396. 

*7i.e. the Divine Liturgy. 

*8 A note in Arabic states: ‘In another copy, Psalm Ixxxiii, 4*-5 and 
the Gospel: John x, 1-16. 
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CONVENT OF THE 
ALL-HOLY VIRGIN OF DAMASCUS 


HE inhabitants of Syria who are pre-e.ninently 

religious have a weakness for three sacred 

personages of the Christian Pantheon: for St 

George, for the Prophet Elijah (Elias) and, above 
all, for the sorrowful figure of the Mother of God. For this 
reason, not only monasteries and churches, but also country 
towns and villages are dedicated to the worship. (Aatpeia) of 
these three holy persons ; and the visitor will meet with cities 
and small towns which bear the name Mar Girgis (Lord 
George), M4r Ilias (Lord Elias), and ‘Adhra Maryam (Virgin 
Mary). The atmosphere vibrates with religion and piety. The 
Holy East is frequently termed the Mother of Religions and, 
especially, the Birthplace of the intelligible Sun of 
Righteousness. 

However, the great centre of worship (Aatpeiax) and the 
most Orthodox shrine of Syria and, in general, of the Middle 
East, is the famous monastery of the All-holy Virgin of 
Saidnaya near Damascus. Thither, one fine day, His Most 
Divine Beatitude, Alexander III, patriarch of Antioch and of 
all the East, guided personally the steps of the writer and of the 
Chartophylax, the priest, I. Mousikidés. 

The famous monastery of the All-holy Virgin is built upon 
a rock 800 metres high, and consists of a strong fortress in 
the Byzantine style (Plate I). The visitor at once perceives that 
he is upon a solid foundation which is only part of a complete 
construction of military bastions which served to defend the 
themes of the East remote from the capital, which the heads of 
the Byzantine empire wisely constructed with the double 
purpose of preserving, on the one hand, the imperial Faith 
and sound dogma and, on the other hand, the territorial unity 
of the nation. Thus, then, the fortress of the monastery is only 
one of the many links in the chain of defensive works of the 
empire. On these battlements our ancestors of Byzantium used 
to light beacon-fires to inform the capital of any danger 
coming from the East. This entire defensive formation is 
spread throughout the whole East, and into Egypt as well. 
The defence line and the ancient frontiers are still discernible 
in the fortress of the monastery of St George at Old Cairo, 
in Saint Catherine’s monastery at Sinai, in the monastery 
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General view of the Monastery of the All-Holy Virgin of Saidnavya 
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of the All-holy Virgin of Damascus, in the monastery of St 
Sabbas in Palestine, and in the monastery of the All-holy 
Virgin of Soumela in Pontus in Asia Minor—an entire 
military formation of strong fortresses within which, through- 
out the ages, there were guarded sometimes with glory, 
sometimes with martyrdom, the holy and sacred tenets of 
the Faith and the inalienable rights of the race. 

The history of this monastery and of its foundation and of 
its constitution were lost, as well as that of the patriarchate 
of Antioch, in the terrible massacre of 1860. tradition, 
however, piously handed on, comes down from the ages to 
bring to us a delightful message of the Christian supremacy 
in this region. The Emperor Justinian is considered its founder, 
as well as of most of the monasteries of the Middle East. 
The king and despot had returned from a pious pilgrimage 
to Jerusalem, and one fine morning, he left Damascus to enjoy 
his beloved pastime, hunting stags. A very sympathetic stag 
drew him towards the summit of our hill and, when the 
emperor approached, then, On, what a miracle! The stag 
which was on the highest summit was changed into the Holy 
Mother of God, holding in her arms the Divine Babe ! 

The emperor interpreted the divine vision not only as a 
command, but also as the desire of the Mistress of the Angels 
that he should found on this hill a church for the worship 
(Actpeia) of her who in so many ways helped the capital 
(Constantinople). Justinian the Great sent cut at once from 
the capital special architects, material and plenty of money, 
and thus the present day monastery received a body and bones, 
and the sister of the emperor was first appointed superior. 

The name Saidnaya remains until to-day an unsolved 
problem. Some historians interpret this word as ‘the halting 
of the stag’, whilst others, taking as their basis its Syrian 
origin, interpret it as ‘the village of the Lady’. The village 
situated near the monastery does not differ in appearance from 
the other Christian villages of the region of Kalamoun. Its 
inhabitants are descended from the dinect ancestors of the 
first Christians of Kalamoun to whom Paul, the Apostle of 
the Gentiles, bore the Light of Christ. This region has always 
been considered sacred and, as such, it remains to the present 
day. At this spot, it was believed that Cain slew Abel ; likewise, 
that Noah planted the vine and that here the ark rested after 
the Flood. 

The army of Alexander the Great, the legions of the Romans, 
and the troops of the Byzantines have all marched triumphantly 
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through this region and have left indelible traces of their 
passage. At the Arab invasion this region remained exclusively 
Christian, as it is, indeed, till the present day. 

The entrance to this holy monastery is through a very narrow 
doorway cut out of the massive blocks of masonry of the 
fortress. Churches and monasteries were invariably provided 
with a small and narrow entrance during the Middle Ages, as 
a precaution against sudden incursions into them by fanatic 
and hostile crowds (Plate II). Behind the holy béma (sanctuary) 
of the church of the monastery, and inside an inaccessible 
cavern there is guarded vigilantly and piously the most holy 
and wonder-working eikon of the Queen of the Universe—a 
precious jewel and phylactery and a sacred palladium, valuable 
and precious, a cure for every sickness and disease, a deterrent 
from every danger, the coat-of-arms of the fortress and of all 
the region. 

This ancient eikon was brought centuries ago from the Holy 
Land by the monk Theodore, and it worked miracles on the 
way and guarded its bearer from dangers, dangers from 
brigands and murderers, and it became the banner (labarum) 
of the piety of the inhabitants of Saidnaya and of all the East, 
producing for those who approached it in faith and piety, an 
oil to cure and a perfume of healing. Before this venerable 
eikon crowds of our Byzantine ancestors passed with devotion, 
and its miracles astonished even the hordes of the Iconoclasts 
and the Crusaders who inundated also the blessed land of the 
East. In the year 1203 this eikon yielded its sacred grace, for 
it healed the sultan of Damascus, Malek az-Zakhir, restoring 
to him his sight. 

The famous monastery of the All-holy Virgin of Saidnaya 
is a spiritual workshop, and benefits not only the region of 
Kalamoun, but also all the Orthodox of Syria. Its moral 
armament comprises thirty-eight nuns, lilies of Eden, entirely 
devoted to the worship (Aatpeia) of her who is the eternal 
and indestructible symbol of purity and virginity. At the head 
of this august sisterhood of virgins is placed a pious maiden 
of the Lebanon, the perfume of whose piety of soul rivals the 
perfume of the cedars of her birthplace, the superior, Maria 
Khasoun Maalouf, a former schoolteacher of Beyrout, who 
adorns the whole monastery with her excellent education and 
her Christian disposition (Plate ITI). 

The monastery is of three storeys and has one hundred and 
twenty cells. It maintains an orphanage for girls, a school of 
arts and crafts for the special training of girls, and it supervises 
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the smooth working of three elementary schools in the 
neighbouring village of Saidnaya. 

The passage of the —— of Alexander the Great into the 
heart of the East has left indelible traces. Even the holy 
monastery of Saidnaya preserves the memory of this ‘written 
on clay vessels’, for at the foot of the fortress, on the eastern 
side, exactly beneath the foundations of the monastery, there 
are still tombs of the Hellenistic period in Syria, which began 
with the founding of the Seleucid dynasty by one of Alexander’s 
generals. Up this dangerous — I climbed on the following 
morning, and I succeeded in making out the Greek inscription 
of one only of the niches, which reads: ‘Atticus, son of 
Apollo and . . .” The entrance to this tomb is surmounted by 
three niches cut in the rock, in which are figures above whose 
heads appears the symbol of the goddess ene the Syrian 
counterpart of the goddess Aphrodite (Plate IV). Thus the 
decision of the Apostle Paul to preach the _—s oe of Christ 
in this region is explained by the fact that he wished to stamp 
out entirely the world of idolatry, and likewise the decision 
of Justinian to raise a monument to the worship (Actpeia) 
of the purity and chastity of the Virgin Mary. 


CyprtiAN Papapopou.os, Archimandrite. 


1 Cf. II Corinthians, iv, 7. 











342 


[Next ay: we will comment on the Second Assembly of 
the World Council of Churches. Here below we give two 
articles concerning Anglicans and Catholic unity.—Eprror.]} 


UNDERSTANDING ANGLICANS 


In the Dictionnaire de Théologie Catholique the article on 
Anglicanism ends as follows : 
The Anglican Church accepts every doctrine which can 
be called Christian, rejecting, however, Socinianism on the 
one hand, and on the other, what it calls the corruptions of 
the Church of Rome ; and all the same there are to be found 
within it both Socinians and those who admit all the Roman 
doctrines. 
Anglicans themselves would hardly dispute the truth of this 
judgement, though many would of course challenge the right 
of members of one party or another within the Church of 
England to call themselves true Anglicans. The absence of 
firm doctrinal standards and of an authority which can speak 
for Anglicans as a whole, makes many English Catholics 
despair of attempting to take an interest in their affairs or of 
discussing reunion. We have been concerned either with 
self-defence or with proselytizing ; study of Anglicanism has 
been subordinated to the needs of controversy, trying to 
define and refute Anglican doctrine. But the very fact that 
the precise content and limits of official Anglican teaching are 
so difficult to discover deprives that sort of work of most of 
its value ; our criticisms of one party may well meet with the 
full approval of another. Catholics who wish their study of 
Anglicanism to help forward the resolution of the differences 
between us will do well not to attempt to undermine by 
criticism other forms of Christian belief, but to study the 
positive virtues of Anglican devotion and practice. We shall 
understand Anglicanism better by a study of its —_— 
than by examining its dogmatic theology; and ‘critical 
appreciations’ of important Anglican figures will do a great 
deal to make our faith comprehensible and sympathetic to 
others. This applies also, of course, to our study of the Free 
Churches ; Henri Talon’s recently published biography of 
John Bunyan, for instance, won respect for us in circles which 
used to think that Catholicism blinded us to the truths which 
Bunyan taught. 

We shall, of course, have to drop some of our prejudices 
if we are to examine Anglicanism patiently in this way ; there 
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is a feeling abroad amongst Catholics that Protestants ought 
not to believe as much as they do, that if they express devotion 
to our Lady or celebrate Catholic liturgy they are taking 
something which does not rightly belong to them. Yet it 
should be a cause for rejoicing that the Anglicans have 
published for their own use the text of the restored Easter 
vigil ; something is gained when Catholic truth is accepted, 
and it is our loss as well as theirs when members of Protestant 
Churches fall into disbelief. 

Study of non-Catholic spirituality since the Reformation 
will reveal the extent to which it has been shaped by 
Catholicism; not only after the Oxford Movement, but 
continuously since the sixteenth century, by the Fathers and 
scholastics and also—this is particularly important—by post- 
Reformation Catholic writing. Research into this field will be 
helped considerably by the publication next year by the 
Editors of Piograp ical Studies of a short-title catalogue of 
Catholic books of the penal times in England between 1558 
and 1640. Christians to-day will be brought closer by a 
realization of the amount they have had in common, even in 
the worst days for Catholics. Fr Herbert Thurston, in the 
first of his articles on ‘Catholic Writers and Elizabethan 
Readers’ (The Month, 1894-95, and subsequently reprinted), 
has already shown how popular was Fr Parsons’ Christian 
Directory, in Edmund Bunny’s adaption ; Richard Baxter wrote 
in his tome, a wd (Everyman edition, p. 7) ‘.. . in the — 
of this book (when I was about fifteen years of age) it please 
God to awaken my soul’. More recent studies on similar lines 
are those by J. K. Ryan (in The New Scholasticism, xiv (1940), 
pp. to9-45) on John Norris, who was widely read in his 
English and French contemporaries and who professed great 
admiration for Suarez, and by E. I. Watkin (in Poets and 
Mystics, Sheed and Ward, 1953) on Thomas Goodwin, who, 
though a Protestant, encouraged devotion to the Sacred Heart 
with his The Heart of Christ in Heaven, towards Sinners on Earth, 
in 1651. Many other translations and original works spread 
Catholic ideas to an extent which has yet to be estimated ; in 
the seventeenth century there were, for example, St Frangois 
de Sales’ Introduction to the Devout Life, and Treatise cy the Love 
of God, Cardinal Richelieu’s Principal Points of the Faith of the 
Catholic Church, Emblema Animae or moral discourses reflecting 
on humanity and Christian Instruction, Jean Puget de la Serre’s 
The Mirror which Flatters Not and Ethica Christiana, or the 
school of wisdom, Christopher de Fonseca’s Discourse of Holy 
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Love, Malebranche’s Christian Conversations, Pére Maimbourg’s 
A Peaceful method for the re-uniting Protestants and Catholics in 
matters of faith, Francisco Losa’s Holy Life of Gregory Lopez, a 
Spanish Hermite in the West Indies, and Dryden’s translation of 
Pére Bouhours’ Life of St Francis Xavier. 

While ecclesiastical authority sought to establish the 
independence of the Anglican Church, and to prove the 
soundness of its version of Christianity when compared with 
that of Rome or of the more extreme Reformers, Catholic 
influence, through these books, made itself felt where no 
Catholic, priest or layman, could have made an impression. 
We shall not understand Anglicans until we realize the extent 
of this influence ; and Anglicans will begin to understand us 
when they recognize their debt to the Church whose books 
were still read even when she herself and her members were 
suspect. 

Enquiry into the past history of Catholic and Protestant 
relations will also reveal how constant have been the attempts 
at reunion on both sides, and the reasons for their failure 
hitherto. Modern enthusiasts for the oecumenical movement 

articularly need this sort of knowledge, which, besides 
indicating profitable lines of work, corrects the widespread 
impression that this movement represents an entirely new, 
twentieth-century stirring of the Holy Spirit. We have now 
the extremely valuable History of the CEcumenical Movement 
(S.P.C.K., 1954), by Miss R. Rouse and Bishop Stephen Neill, 
to help our researches, but even such a history is nothing new, 
for in 1824 there was published M. M. Tabaraud’s Histoire des 
projets de réunion. Those who wish to study previous attempts 
at rapprochement between Anglicans and Catholics have 
M. Nédoncelle’s Trois Aspects du probléme anglo-catholique au 
17¢ siécle (Paris, 1951), E. Préclin’s L’Union des églises gallicane 
et anglicane. Une tentative au temps de Louis XV (Paris, 1928), 
and J. de Bivort de la Saudée’s Anglicans et Catholiques. 
Le probléme de l’union anglo-romaine (1833-1933). (Paris, 1949), 
with its accompanying volume of the documents of the Malines 
Conversations. The last-mentioned book makes it clear that 
the English Catholic’s dislike of foreign ‘interference’, 
expressed in a recent discussion in The Tab/et is something of 
long standing ; it also quotes Fr L. J. Walker, s.j., saying in 
1921 that we should welcome and encourage every recovery 
of Catholic doctrine in the Church of England, and that 
Anglo-Catholics have a considerable part to play in bringing 
the English people back to the Church. 
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Some of us will think that it is high time we took more 
note of what Fr Walker said over thirty years ago; others 
will find the spectacle of these costly efforts, constantly renewed 
over hundreds of years, are a discouragement to the Catholic 
‘ecumenist’. Does not sympathy for those who, like the 
late Archbishop William Temple, “Believe in the Holy Catholic 
Church but sincerely regret that it does not at present exist’, 
obscure the true nature of the Catholic Church and hinder its 
apostolate ? We should certainly never tire of making clear 
to others the nature of our Church ; but cecumenism and the 
apostolate are not distinct or in conflict. Those who think 
that they are probably regard the apostolate only as a matter 
of converting others from unbelief to belief, and consider 
that all those outside the Church are definitely opposed to the 
truth which God has revealed. The Catholic cecumenist, on 
the other hand, hoping as much as anyone else for conversions, 
sees his work as a matter of bringing to those who already 
seek unity a realization of the immediate presence of the one 
Church of Christ, of sharing his beliefs with others and letting 
them see the end towards which all who seek unity must move. 
Through all the years of antagonism, separated Christians 
have had much in common, more than the controversialist is 
wont to recognize, and certainly enough, if more were known 
about it, to stimulate greater sympathy and understanding 
to-day. 

MICHAEL RICHARDS. 








346 
COMMENTS ON TWO REUNION PLANS 


In the winter issue of the E.C.Q. 1953 we presented our 
readers with the main points of the first of a series of articles 
‘Towards Unity’, by the Rev. James Hutton in The Pilot. 
These articles are continued in three more numbers of the 
periodical and end in the summer issue 1954. The author, in 
the article we have already dealt with, summarizes both the 
historical background and the present position (as he sees 
them) of the Church of England in her relationship to herself 
and to Rome. In the articles now being discussed, a tentative 
plan for the restoration of the Church of England with the 
Holy See is put forward. 

This may sound like mere wishful thinking but it is at least 
set out in a very realistic way. The plan takes into account the 
restored Catholic hierarchy under the Archbishop of 
Westminster. ‘As we have said’, it reads, ‘Rome cannot, in 
the existing situation, acknowledge the validity of Anglican 
claims nor can she do anything which would compromise her 
unwavering witness to Catholic truth, but she could, without 
—s her own integrity, make it perfectly clear that any 
surrender of Anglican principles in the interest of Protestant 
federation would widen the gulf between the Church of 
England and Rome... . In a realistic approach to the problem 
a number of important facts emerge. First of all, the Roman 
Church is here and her presence is amply justified. Secondly, 
the Church of England is here and, taking all the circum- 
stances of her history into consideration, her presence, too, 
is amply justified. Thirdly, the Church of England, as a result 
of the schism, does not officially recognize subsequent Catholic 
development except by the implication of her appeal to the 
Catholic Faith. Fourthly, the Catholic Movement in the 
Church of England is a leaven working, not merely for the 
recovery of the pre-Refermation inheritance but for the 
realization of full Catholic Faith and practice. Fifthly, the idea 
of the independence of the Church of England is strongly 
entrenched in the Church. 

Now, the crisis which is developing in the Church of 
England at present bids fair to create a clear demarcation 
between those favouring Protestant federation and those 
loyal to the Anglican tradition. It is the latter with whom 
we are concerned. If the hope of ultimate reunion with the 
Holy See could be presented to this body, how could it be 
made in terms acceptable under existing circumstances and, 
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at the same time honourable to the Roman Church of England ? 
The circumstances themselves indicate a possible answer. 
That part of the Church of England which has been affected 
by the Catholic Movement—including far more than the 
Papalists and Catholic parties—accept the Catholicism of the 
early Fathers and of, at least, the first four General Councils. 
That is to say, it accepts a Catholicism undeveloped when 
compared with the modern standard. This Catholicism 
was obviously no barrier to full communion with the Holy 
See in its own age. Can it not be urged that it constitutes no 
real barrier now ? Naturally, if a throw-back to a so-primitive 
Catholicism were contemplated as a permanent feature in the 
life of the Church, objection might well be raised, but two other 
factors might well considered. In such a situation, the 
necessity of the continued existence of the Roman Church in 
England is obvious enough in order to minister to Catholics 
of what we might term the fully developed Roman Faith. 
What is of equal importance, however, is that her presence 
would be equally necessary as a witness to the norm of fully- 
developed Catholicism and, in the changed situation, that 
witness would exert a beneficial influence upon subsequent 
Anglican development. Then there is the Catholic Movement 
within the Church of England to consider. 

In a body in communion with the Holy See its influence and 
effects could easily surpass anything it has accomplished in the 

ast. 
. In order, in the first place, that there should be a distinction 
between the more primitive and the normal expressions of the 
Catholic Faith and, in the second place, that development 
should be natural in the Anglican Church, some measure of 
freedom would be essential.’ 

It is suggested that elevating Canterbury to the status of a 
Patriarchate would help to meet the above case ! 

‘Obviously many issues’ (so the author continues) ‘would 
need consideration before a plan of this description could be 

ut into actual effect but if, in its broad outlines, it could be set 
Forth as a possibility, Anglican reaction in the face of the 
growing threat of Protestant federation might well exceed 
even the most sanguine expectation.’ 

This is the gist of an Anglican Papalist’s = for 
preparing the way for the restoration of the Church of England 
with the Holy See. 

With this we will consider some remarks on the existing 
Church of South India. 
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In Theology (July 1954) three former Anglican clergyman, 
now members of the Church of South India, give their 
comments on this experiment in reunion work. Speaking in 
his preface of these contributors the editor says: “We 
deliberately invited the testimony of men who are of the 
“Catholic” school of thought.’ There is also an article by 
an ex-Congregationalist. 

We give some extracts from the articles of two of the 
Anglicans :— 

First from that of the Rev. D. Chellappa, the headmaster of 
St Paul’s School, Madras; he says, speaking of the Anglicans 
in South India : “Catholicism has never been very pronounced 
in South India . . . It is facilely assumed that the C.S.I. should 
be not merely more Anglican but also more Anglo-Catholic. 
But, indeed, why Ang/o-Catholic? After all, the Indian genius 
has more in common with the Latin genius than with the 
“Nordic” one, and if ever the C.S.I. should decide to go the 
whole Catholic way, it would be more in the fitness of things 
that she should line up with a really international body like 
the Church of Rome than with the Church of the British 
people! ... The C.S.I. Liturgy is the only Sunday morning 
service provided . . . the whole servive is an attempt to recover 
the corporate character of the primitive Eucharist . . . The 
emergence of the C.S.I. Liturgy with the general approval of 
liturgical authorities, Catholic and Evangelical, is no mean 
achievement in a sphere where theological and non-theological 
factors alike are powerfully at work. 

The Rev. W. Elphick, of the Brotherhood of St Peter, 
Bangalore, says : ‘Having with much trepidation it must be 
admitted, taken the perilous step, what has been our 
experience ? A warm welcome and a generous appreciation 
of the special contribution which we have to make to the 
C.S.I. on the part of our ex-Methodist, ex-Congregational, 
and ex-Presbyterian brethren. One of the first things which 
happened to us was that, in a predominantly ex-Methodist 
diocese, we were given charge of our new Cathedral Church. 
And there we have our daily round of Matins, Eucharist, and 
Evensong ... Twice a week we use with increasing appreciation 
the Liturgy of the Church of South India.’ 

We will now record some of the reactions of the ex- 
Congregationalist : ‘First among my impressions stands the 
naturalness of the sense of unity that is growing in the Church 
... Superficial observers have p Rete the Church as nothing 
more than a federation. It is true that for many congregations 
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the union has not meant any radical changes in their life and 
outlook. To a large extent their worship and administration 
continue as before union . . . The C.S.I. believes that different 
traditions can continue to exist side by side . . . The different 
traditions however, do not always remain side by side 
unchanged. They come under the mutual influence of one 
another and churches do more readily learn from each other 
in the C.S.I. . . . But along with the continuance of different 
traditions and the unthinking imitations of one another there 
is a growing sense of the unity of the Church and the sense 
of being a growing Church—this is noticeable in diocesan 
and synod meetings. There is also a process of integration 
taking place, elements of value from the various traditions 
being generally adopted by the whole Church. The greatest 
danger it wants to avoid is that of becoming another 
denomination. What has happened in the C.S.I. is only the 
beginning of a process of union of all Churches. The purpose 
of union is to enlarge the fellowship and not to limit it, and 
so the Church decided to maintain such relations of communion 
and fellowship with other Churches as were severally 
maintained by the Churches before their union in the C.S.I. 
This has created the anomaly of “the thirty year period”, but 
the anomaly is derived from the disunity of the “parent 
churches” rather than from the C.S.I. and will continue as 
long as churches rernain disunited. The Cey'on and the North 
Indian schemes for union aim at a unified ministry from the 
beginning. But they do not really get over the theological 
problems created by the disunity of the Church. They rather 
reflect a desire to overcome the complex involvement in 
disunity by effecting a neat form of unified ministry. The 
C.S.I. takes both the unity and the disunity of the Churches 
more seriously and patiently waits for the effects of the union 
upon the parent Churches. The Church definitely intends to 
have a unified ministry, when every minister will have episcopal 
ordination. But the Church’s attitude to other ministries will 
not entirely be determined by the desire to have a unified 
ministry. It will also be conditioned by fellowship with the 

arent churches. If the parent churches unite the problen: for 
the C.S.I. will be less difficult.’ [All the above has been taken 
from the article of the Rev. J. R. Chandran.] 


Here are two plans for Christian unity both sponsored by 
Anglicans, one is still mainly theoretical, the other is being 
worked out in practice in South India with the hope that 
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some day it my be put into practice in the home countries by 
the Church of England and the Free Churches. Here the 
majority are of the Protestant tradition with a minority 
thinking along Catholic lines who hope that the rest will one 
day move in this direction. The former plan is based on a 
solid fundamental Catholic teaching with a minority of 
Anglican Papalists asking us to allow them to prepare those 
Anglo-Catholics who will have nothing to do with the 
Protestant venture to form an Anglican Uniate Church. 

What are our reactions ? 

Concerning the C.S.I. and its vision of ultimate union 
between the Church of England and some of the Free Churches 
we can but look on with critical sympathy and pray. But in 
the other proposal we are asked to play a part ! Is it all wishful 
thinking ? Mr Michael Ricards in his article in The Tablet, 
17th July 1954, says: “The return of the Church of England or 

art of it at least, to communion with Rome is an illusory hope 
Ceomens the Church of England is not organized in a way which 
could allow it to happen! . . . There cannot be corporate reunion 
because there are no homogeneous groups to be reunited.’ 

We certainly think that it does not help things to talk 
about a Patriarchate of Canterbury, one must think along 
more modest lines. But the writer in The Pilot does, it seeins to 
us, propose a way of forming, in time, some homogeneous 
groups. Also it is possible that such group: do exist in some 
of the Anglican missionary dioceses (e.g. U.M.C.A. and Korea) 
and in Scotland, but to what extent they would be prepared to 
be coached by Anglican Papalists is another matter. 

To interpret this proposal into terms that might, in theory, 
be acceptable on Catholic principles is not easy. There certainly 
cannot be any acceptance of groups of Anglicans as a Uniate 
Church unless they hold the Hull faith of the Church of Rome 
(discipline and liturgical customs are another thing). But in 
the position as visualized in The Pilot could not this be 
considered in the light of a catechumenate ? In places where these 
Anglican groups exist, is it too much to hope that relations 
between the local Catholic clergy and an Anglican papalist 
vicar might be such that the former could recognize him as 
really preparing his Anglican flock on the lines of gradual 
deveiopment into the full Catholic Faith? There could of 
course be no communicatio in sacris but a real fellowship of 
interest, prayer, and love. If this was admitted in theory and 
it were known it might result in the bringing about many such 
groups. Great humility and great love would be necessary. 


Dom BEDE WINSLOW. 
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A SHORT OFFICE 


N the Downside Review (Spring 1954) there was a letter 
from an Anglican clergyman, the Rev. Donald J. W. 
Bradley. Commenting on an article entitled ‘Current 
Projects of Breviary Reform’, by Alistair Guinan in the 

winter number of the same review, he made some interesting 
points. On reading the article, he ‘could not help feeling, as 
an Anglican, that Cranmer’s liturgical reforms of the sixteenth 
century, which gave us our Anglican Daily Office, might 
together with the French Breviaries of the eighteenth century, 
prove helpful in the resolution of your difficulties . . . It must 
be confessed that Cranmer’s reform was too radical and that 
many valuable features of the old offices were sacrificed. The 
1928 revision of the Prayer Book did something towards 
restoring some of these features (e.g. the Invitatories at the 
Venite), but many of us Anglicans feel that it did not go far 
enough, and we should like to have seen the Office hymns and 
the antiphons at the Bemedictus and the Magnificat restored. In 
other words, we want more of the Breviary and you want less ! 
Might not a balance be struck between the present aspirations 
of many Anglican and Roman clergy ?” 

In view of this, we think it may interest some of our 
readers to be introduced to a plan on these lines actually tried 
out by a Catholic layman. His scheme, for an adaptation of 
the Divine Office to be recited in two daily par's in preference 
to the recitation of isolated canonical hours, was intended, we 
understand, for his own private use. But it might be welcomed 
by others, e.g. lay religious congregations, and should any 
far-reaching alternation in the Divine Office for the use of 
—— clergy be contemplated it might well take some such 

orm as this; in the vernacular it would moreover be very 
suitable for congregational purposes. We print below our 
correspondent’s title page, his summary of the contents of his 
office and his explanatory notes, which, however, are not to 
be taken as rubrics complete in every detail. Mr Horn will be 
pleased to supply further information on request. 


Tue Eprror. 
OFFICIUM BREVE 
Matutinum atque Vespertinum 


e fontibus liturgicis approbatis 
sumptum, 
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Psalterio 
per singulas quinque hebdomadas distributo 
innixum, 


Lectionibus Veteris et Novi Testamenti 
necnon 
Collationibus 
sanctorum Patrum Doctorumque Ecclesiae 
ornatum, 


Orationibus diversis ad libitum dicendis 
auctum, 


et ad usum eorum 
qui circa multa (sicut beata Martha) satagentes 
Canonicas recitare non possunt Horas 
aptissimum. 


A SHORT OFFICE 
of 


Motning and Evening Prayer 
taken from approved liturgical sources ; 


depending upon 
the Psalter distributed through every five weeks ; 


and adorned with 
Lessons from the Old and New Testaments 
and with 
Collations of the holy Fathers and Doctors 
of the Church, 


together with 
various Collects which may be said at will ; 


and most apt 
for the use of those who, like 
the blessed Martha, 
being busy about much serving, 
cannot recite the Canonical Hours. 





A Short Office 
SUMMARY OF THE OFFICE 


Ap MarTutInum 


Capitulum 


Confiteor. 
Misereatur. 
Indulgentiam. 


V. Domine, labia mea. 

V. Deus in adjutorium. 
Gloria Patri. Alleluja 

(or Laus tibi). 


[On Sundays only : 


Ps. 94 Venite, exsultemus 
with the Invitatory.] 


Antt. and Pss. 
Old Testament lesson 


O.T. Canticle. 
(Te Deum on feasts) 


New Testament lesson 
Hymn, V. and R. 


Benedictus with 
Ant. 


Apostles’ Creed. 
(Ouicumque vult on certain days) 
Kyrie, Pater noster [Preces] 

and Collect. 


Commemorations, Suffrage, 
etc. and ‘Commemoration’ of 
Prime. 


Bened. Dio., Fidelium and 
Ant. B.V.M. 


(See notes below) 


Ap VESPERAS 
Collatio 


Capitulum 


Confiteor. 
Misereatur. 
Indulgentiam. 


V. Converte nos. 

V. Deus in adjutorium. 
Gloria Patri. Alleluja 

(or Laus tibi). 


Antt. and Pss. 
Old Testament lesson 


O.T. Canticle. 
(Phos hilaron on feasts) 


New Testament lesson 
Hymn, V. and R. 
Magnificat with 


Ant. 


Apostles’ Creed. 


Kyrie, Pater noster [Preces] 
and Collect. 


Commemorations, Suffrage, 
etc. and ‘Commemoration’ of 
Compline. 


Bened. Diio., Fidelium and 
Ant. B.V.M. 


Preces. 
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EXPLANATORY NOTES 


Co.iatio.—At Vespers only. From the II and III Nocturn 
lessons of the Roman Breviary. At I Vespers the life of the 
Saint of the day, or the ‘Sermo’ ; at II Vespers the ‘Homilia’. 
This feature precedes the Office to enable one to recite the 
latter with more understanding and devotion. 

CaprruLuM.—Being that i Lauds/Vespers. Intended to 
set the liturgical and devotional keynote of the Office to be 
said, and at Vespers as a devotional comment on and summary 
of the Collatio just read. 

VENITE.—Daily recital of this psalm seems unsuitable in 
an Office intended to be brief, and its removal considerably 
lessens the burden ; but so venerable a feature should not be 
lost altogether, and so it is ordered to be said once for all 
at the beginning of the week (Sunday at Matins) with the 
appropriate Invitatory. 

Psatms.—On doubles of the I and II class, the psalms are 
those of Roman Matins : at I Vespers, those of the I Nocturn ; 
at Matins, those of the II Nocturn ; and at II Vespers, those 
of the III Nocturn. The Antiphons are those of Lauds spread 
out thus : 

At I Vespers: 1, 2, 3. 


At Matins : 2, 3, 4. 
At II Vespers : 3, 4, 5. 


On lesser feasts and ferias the psalms are of the occurrin 
feria without antiphons. There is a thirty-day cursus seed 
over the thirty weekdays of the liturgical month of five weeks ; 
special arrangements are made over the Christmas-Epiphany 
period, and a simple, easily memorized scheme provides for 
the omission of varying weeks of the Psalter in months which 
have only four weeks. This ferial psalter is also used for the 
Sundays per Annum. The Sundays of Advent and Lent have 
proper psalms, set to the Antiphons of the Little Hours ; 
Eastertide also has proper psalms, with the Ant. A/l/e/uja. 
Lessons.—The Lectionary owes many ideas to the ‘Revised 
Lectionary’ of 1922 in the Established Church of England— 
a scholarly work in excellent liturgical tradition—but is 
otherwise an original compilation. It follows the ancient order 
in the salient features—lIsaias in Advent, the Pentateuch begun 
at Septuagesima, Samuel/Kings after Trinity etc.—but 
not hesitate to depart from it where convenience and ‘neatness’ 
or symmetry provide reasonable excuse. Proper lessons are 
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provided on doubles of the I and II class, and at least one 
proper lesson on greater doubles. The ferial cursus provides 
a virtually complete reading of the historical and narrative 
books of the O.T. and a representative selection of the 
Prophetical and Wisdom literature; the N.T. is read twice 
in the year. The average length of the lessons is about 20 vv. 

O.T. Canricites.—From Roman Lauds; the 1st place 
Canticle at Matins, the 2nd place at Vespers ; except that the 
Benedictus es Domine appears at Matins, and Benedicite, omnia 
opera at Vespers, in accordance with the order of the sacred 
text ; and instead of the very long Cant. Deuteronomii, the 
Oratio Jonae (ii, 3-10) is peoudat as an optional alternative 
on Saturday evenings. On doubles of the I and II class, the 
morning canticle is replaced by Te Deum, and the evening 
canticle by the ancient Greek hymn Phos hilaron. 

Hymns.—Taken from Lauds/Vespers, except that on Sunday 
morning the hymn is from Roman Matins ; the Prime hymn, 
Jam lucis orto sidere, is provided as an optional alternative on 
ferias after Epiphany and after Pentecost. 

CrEED.—Placed immediately after the repeated Ant. of the 
Benedictus and Magnificat, so as not to interrupt the natural 
sequence of Kyrie, Pater noster and Collect. Oxicumque vult to be 
said at Matins on the Sunday in the octave of Christmas, 
Easter Sunday and Pentecost ; and on Trinity Sunday itself. 
It may be transferred to Vespers on these days if more 
convenient. 

Kyriz, PATERNOSTER.—The Paternoster to be said ‘totum 
clara voce a Superiori. On all Sundays, except doubles of the 
I and II class, and infra hebdomadam except on any double feast, 
the VV. and RR. from the Roman preces feriales for the Pope, 
the Bishop, the Clergy, the temporal Ruler and the People are 
inserted. 

CoLLECT AND COMMEMORATIONS.—As in the Roman 
Breviary, with an additional ‘commemoration’ of Prime and 
Compline. For the former the Ant. is Regi saeculorum (on 
ferias Pacem et veritatem), V. Exsurge; for the latter, Ant. 
Salva nos, V. Custodi. 

CONCLUSION OF OrFice.—As in the Breviary, except that 
the silent Paternoster and V. Dominus det are left out, the 
Ant. B.V.M. being begun immediately after Fidelinm animae. 

Preces.—After the office, a number of miscellancous 
collects are provided for recitation /amdabiliter, according to 
the current needs of the Church and people. 

J. V. Horn. 





LETTERS TO THE EDITOR 


36 Kings Road, 
Henley-on-Thames, 
Oxon. 
To the Editor of the E.C.Q. 28th May 1954. 
REVEREND AND DEar Sir, 


Some years ago a society in which members of various 
communions could join together for liturgical studies was 
founded in Germany, where it flourishes to-day with Catholic 
Orthodox and Lutheran members. 

A British branch of this Society was founded a few months 
ago, and at present has Catholic, Anglican and Methodist 
members, all linked together in a common love of liturgical 
study. It is felt that some readers of E.C.Q. may also like to 
join, and if any of them are interested I shall be pened to send 
further information to all who request it, if they will be so 
kind as to enclose a stamped addressed envelope. 


Yours faithfully, 


(Rev.) J. C. Hepitey THATCHER. 
Hon. Sec., International Society 
of St Ambrose for Liturgical 
Studies (British section). 


[We understand that this Society is purely for study, so we 
recommend it.—THE Eprror.] 


To the Editor E.C.Q. 16th August 1954. 
Sir, 


With reference to the letter from an Anglican Papalist in 
E.C.Q. X, 6, I suggest that if a considerable section of Anglo- 
Catholic clergy were to decide to remain no longer in schism 
but to submit to the Holy See, it is conceivable that the way 
might be made comparatively easy for them and that they 
might continue to carry on a ministry somewhat similar to 
that which they exercised as Anglicans. Thus they might 
labour for the conversion of England more successfully than 
is done by our present Catholic clergy. Suppose, for instance, 
that a group of Anglo-Catholic clergy were to make some such 
declaration as the following on their submission to Rome :— 

We Anglican clergy, having always been convinced that 
our Orders were valid, do now, on making our submission 
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to the Holy See, declare that we will no longer exercise 
those Orders but will (after an approved course of study) 
seek ordination from bishops who are in communion with 
the Holy See. We hope that the Holy See will allow that 
those of us who are already married may, nevertheless, seek 
ordination to the priesthood from Catholic bishops. We 
beg also that the Holy See will allow us to celebrate the 

Roman Mass in an approved English translation, with the 

Canon and other secret prayers again made audible and to 

continue to use the services of Matins and Evensong 

(including the Psalter), as given in the Anglican Book of 

Common Prayer and the hymn book known as the English 

Hymnal. We also beg to be allowed in church services to 

use the English Bible known as the Authorized Version 

complete with the ‘Apocrypha’ which we now accept as an 
integral part of the inspired Holy Scriptures though deutero- 
canonical. The Knox translation of the Bible we should 
like to retain as an alternative approved version. We be 

also to be allowed to use the Rituale Romanum in Phas cess. 

English translation. 

The result would not be complete absorption into the 
existing (somewhat exotic) mould of English Catholicism ; 
nor would it amount to the (almost impossible) creation of a 
new Uniate Rite, for as Dr Adrian Fortescue always maintained 
a change of language does not mean a change of Rite. Other 
concessions might of course also be sought, e.g. Communion 
under both Species. 

Churches in which such convert clergy ministered might be 
labelled on their outside notice-boards: St *s Catholic 
Church (English Liturgy). 

There can be no doubt, as shown by recent correspondence 
in The Tablet, that the exotic type of popular devotions which 
have ousted the dignified Divine Office from our parish 
churches, is a powerful barrier to the conversion of England. 
Fr Thomas Merton, o.c.R., says of ‘the conventional books of 
piety’ which contain these popular devotions : ‘Some of them 
require a special charisma unto themselves if they are to be 
absorbed without twisting the mind into a caricature of 
sanctity’ (Waters of Silence, p. 144). 


Yours etc., 
K. F. McMurrrig, M.B., CH.B: 
Government Hospital, 
Empangeni, Zululand. 
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NEWS AND COMMENTS 


Porr Saint Pius x (1903-14) 

We will in this issue offer our veneration to the newly 
canonized saint Pope Pius X by republishing a photograph 
of the pope seated with the Melkite Patriarch, Cyril VIII, and 
a group of Melkite bishops and clergy, gathered together on 
the occasion of the celebration in Rome of the fifteenth 
centenary of the death of St John Chrysostom. 

Saint Pius presided at the liturgy which Cyril VIII, the 
Melkite patriarch of Antioch, celebrated with a great number 
of concelebrants in St Peter’s, thereby setting a precedent 
which his successors have since followed. Saint Pius pray for us. 

* * « * 
CaRDINAL IGNATIUS GABRIEL TAPPOUNI, Syrian Patriarch 
of Antioch 

On the occasion of his double jubilee, fifty years as priest 
and twenty-five as patriarch. 

On 29th June 1954 Cardinal Tappouni celebrated in his 
titular basilica of the XII Apostles at Rome a Mass in 
thanksgiving for his twenty-five years as patriarch and fifty 
years as priest. This celebration, arranged without his 


knowledge, closed others held the year before at Beyrout 
approximately at the midpoint between the fiftieth anniversary 
of his priestly ordination, falling on 9th November 1952 and 
the twenty-fifth of his election and enthronement as patriarch 
ang 8 24th and 30th June 1954. Characteristically he would 


have had neither celebration but for the benefit that so might 
redound to the good of the Syrian community and of the 
project, dear to his heart above all others: the school and 
seminary at Charfet in the Lebanon, which is the chief and almost 
only hope for the gathering and training of priestly vocations. 

Son of an ancient Syrian family, Catholic from the middle 
of the eighteenth century, Cardinal Tappouni was born 3rd 
November 1879 at Mosul. He studied with the Dominicans 
at Mosul and for some years after his ordination taught in their 
school. In 1908 Monsignor Drure, the apostolic delegate for 
Mesopotamia, dissuading him from his desires for the religious 
life, accepted him as secretary of the Delegation. In 1913 he 
was named patriarchal vicar of Mardine, in what is now 
Turkish territory. These were days of great trial and persecution 
for the Christians, whom he strengthened and comforted with 
constancy and zeal. He was himself imprisoned and court- 
martialed at Aleppo ; but finally release came in October 1918. 
In 1921 he became archbishop of Aleppo and there instigated 
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Catholic Syrian Patriarch of Antioch 
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many works for the rebuilding and invigorating of the 
Christian community. 

During the last years of Patriarch Rahmani’s regime the 
archbishop of Aleppo was at times designated as his vicar, 
while the patriarch was absent in the west. It was he who on 
24th June 1929 was elected at the synod of bishops at Charfet 
to succeed the recently deceased scholar and patriarch. 

Deir Charfet has always had intimate connections with the 
Syrian Catholic community. It is situated not far to the north 
of Beyrout some 7ooo meters above the seacoast town of 
Jounieh in the village of Dar’oun, somewhat above the 
residence of the Maronite patriarch at B’kerké. The Patriarch 
Michael Jarweh, elected stint a long interregnum in 1782 by 
Catholics and Jacobites alike, established his see at Charfet 
when all but four of the bishops seceded and elected a rival 
and henceforward dissident patriarch. 

It is at Charfet that are held the annual reunions of bishops ; 
it is here that are held the synods of the rite ; it is here that 
Patriarch Rahhani established a seminary. This seminary has 
had its history and vicissitudes. And now since the closure 
of the minor seminary at Jerusalem, due not to the political 
circumstances but to the withdrawal of the Benedictines from 
a work undertaken some fifty years before, it has become 
necessary to house at Charfet both the seminsries, in order to 
insure the necessary priests and their proper formation. This 
has entailed the initiation of new buildings. The plans for these 
seminaries touch not only the material side—surely necessary 
as all will admit who knew the buildings extant only eight years 
ago scarcely capable of housing a group of thirty—but alsoa 
further development of the instruction so as to include 
English, which is the European language of Iraq, of Egypt, 
ae of the St Thomas Christians in India, with whom the 
traditional relations are becoming closer. 

The work at Charfet is the apple of the patriarch’s eye. 
The gathering, training, and formation of a devoted and 
adequate clergy is always a prime necessity. For one who has 
for more than fifty years poured out his energy and devotion 
for the good of the faithful, there is scarce anything that he 
can prize more highly. Yet to those who know the cardinal 
what above all is assuring and touching is the love and 
consideration which the patriarch gives to his clergy and, 
in turn, the love and veneration which they manifest for him. 
His own life and character are well represented in the words 


of his motto: Peace and Charity. 
x* * * * 
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THe AposroLtic DELEGATE 

We offer Archbishop O’Hara a sincere welcome in his new 
post as Apostolic Delegate to Britain. 

It has been our custom to send a copy of the E.C.Q. to the 
Apostolic Delegate. In his reply His Grace said :— 

‘Permit me to thank you for your kindness is sending me 
the Summer issue of the E.C.Q. which I know I will read 
with much pleasure, all the more so since for many years I 
have associations with the Eastern Church, not only in Rumania 
but in the United States, but it is good to know that there is 
so fine a publication as yours dedicated to their interests.’ 

We thank His Excellency for his encouragement and trust 
that we will prove worthy of his expectations. 


We had always received similar kindness from his 
predecessor, Archbishop Godfrey, we wish him every blessing 


in his new work. 
* * * 7 


E.C.Q. Reprints 
No. 3. The Epistles, Gospels and Tones of the Byzantine 
Liturgical Year. 25. 6d. each copy. 


No. 2. Studies of the Syrian Liturgies. This was 52. a copy, now 
it can be had for 3s. Write to Mr Geo. E. J. Coldwell, 


17 Red Lion Square, London, W.C.1, or to the Editor, 
E.C.Q., St Augustine’s Abbey, Ramsgate. 


We hope during 1955 to prepare the reprint of 
Father Basil Krivoshein’s aales of Gregory Palamas. 
This will cost 5s. and there will only be about 600 
copies printed. 


THE GOLDEN JUBILEE OF ‘PAX’. 

We congratulate both the Prinknash Communities and the 
Editor of Pax on this anniversary. 

Pax, without any doubt fulfils a need felt by English 
Catholics and also, we can say, by Anglicans, that of a quiet 
and prayerful comment on the worship, the history and the 
present-day happenings of the Church. 

The E.C.Q. owes a debt of gratitude to Pax. From 
1931-1935, by the kindness of Dom Benedict Steuart, then 

rior, and the Editor, each quarterly number of Pax (i.e. 
pana April, October, December) was brought out under the 
editorship of Mr Donald Attwater as an Eastern Churches 
ar = ‘Pax’. This gave the E.C.Q. time to find its feet 
and go forward on its own. We record this with gratitude. 
Ad multos annos. 
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REVIEW OF REVIEWS 


CATHOLIC 


Proche-Orient Chrétien, the quarterly review of St Ann’s 
Seminary at Jerusalem, continues to keep up the high standard 
of interest and scholarship that was so marked in its first two 
years. Fr Gabriel Giamberardini, 0.F.m., has completed his 
valuable study of baptism among the Copts, and during 
1953-54 Fr Cyril Korolevsky has contributed a long article 
examining the possibilities for a new adaptation of the 
Byzantine Divine Office for use out of choir. It is good to see 
Fr Korolevsky’s name again, and this article is characteristic 
of his writing: thorough, allusive, learned, yet written in 
such a way that it holds the attention even of the reader who 
hardly knows Orthros from Hesperinos. Vol. IV, No. 1, prints 
an admirable address given in Jerusalem by Fr Yves Congar, 
o.p., during the Church Unity Octave of 1954; and among 
other notable contributions are a further instalment of the 
account of Anglican-Orthodox relations by the late Fr Henri 
Musset, w.F. (III, 1), translations of two metrical prayers by 
the Armenian, St Gregory of Narek (d. ¢. 1roro ; III, 3), and a 
short study of the Eucharist as sign of unity in the Byzantine 
liturgy by the Hieromonk Chrysostom Hallaq (IV, 2). In 
III, 3, there was reprinted an interesting address given by the 
Hieromonk Neophytos Edelby at Aleppo, on the vocation of 
Eastern Catholics in the Arab Near East. In the course of it 
he said that “The so-called Eastern schism was really only a 
Byzantine schism, Greek, Hellenic’. This and other points 
have been taken up by Fr Orestes Kerameus in a pamphlet, 
Notre vocation, et notre dme, de chrétiens d’Orient, distinguished 
alike for its learning, courtesy and plain speaking. The same 
qualities 5p in another 1 gr by the same author, 
Constantinople et le grand schisme chrétien, wherein we are 
reminded that the East has not had a monopoly of separatist 
tendencies. 

These two brochures are obtainable from the office of 
Le Lien (165 Avenue Malika, Cairo), which gives news and 
articles of interest to others besides the Catholic Melkites, for 
whom they are primarily intended. In No. 9-10, 1953, Fr 
Elias Andraos gives a very interesting account of the state of 
Eastern Catholic immigrants in the Argentine Republic. In 
answer to the question, ‘Do our priests in the Argentine 
complain of latinization of our people?’ Fr Elias says: 
‘Knowing nothing about the matter, the Argentinian clergy 
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almost comeene ignore the existence of Eastern rites .. . 
Consequently, there is no systematic latinization, such as we 
know at home, in Transjordan, for example ; but in practice 
ignorance leads to the same result.’ But the real difficulty, he 
oes on, is not latinization, but to keep the faithful in the 
church at all. 
D.A. 


Non-CaTHOLIC 


St Vadimir’s Seminary Quarterly, 1952-54 (537 West 121st 
Street, New York City 27, N.Y.). 


The foreword of the first issue gives us the purpose of the 
Quarterly : It is both to introduce English speaking Orthodox 
(and other Christians) to the rich Tradition of their Church 
and also to interpret the current issues of the day in the light 
of our Holy Faith, and Tradition. 

The quarterly is, in addition, intended to help the seminary 
carry out its charter of becoming a centre of theological 
research and study. The seminary is pan-Orthodox and so is 
the review. 

We welcome this review as a very important aid to the cause 
of reunion. Hitherto all English reviews dealing with Orthodox 
thought and problems have been either in the hands of 
Anglicans or are a joint effort of Anglican and Orthodox. 

The English edition of Unitas and the E.C.Q. approach 
these problems from a Catholic point of view, but now we will 
have an authoritative statement on the part of the Orthodox 
themselves as regards their teaching, tradition, and comment 
on current events and will no longer have to rely on the 
occasional article by some Orthodox theologian that might 
appear in existing Catholic or Anglican reviews valuable as 
these may be. 

We realize that this Quarterly is in its initial stages and that 
it will have to build its standard high and keep it there. 
This we hope it will do. The issues of the review that we have 
before us cover the first two volumes. We do not, intend 
however, to examine them in detail but simply to give a 
brief idea of their contents. A more detailed study may come 
later. 

Each issue, then, includes a chronicle of St Vladimir’s 
Seminary, recording its history, its aims, plans and events, 
also the doings of its students past and present and likewise 
of the professors. This makes interesting reading. 
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The bulk of the articles may be divided into those on 
‘Orthodox Action’, translation of liturgical texts, sermons 
and theological and historical studies, there is also space 
given to book reviews. Under the first heading there are a 
number of articles dealing with the problem of the unity of 
Orthodox youth in America. Under the second, one may 
give as examples: ‘Concerning the Holy Eikons’ and a 
translation of the Praises from the office on ‘Great Saturday’. 
And of the last two examples also may be given : Fr Schmemann 
on “The Eucharist and the Doctrine of the Church’ and ‘On 
the Tree of the Cross’, part of a forthcoming book by Dr 
G. Florovsky on the patristic doctrine of the Atonement. 
In connection with a Sestiigaiat of Russikon Mount Athos 
there are eight excellent photographs of this Russian monastery 


and its church. Dom BepE WINSLOW. 


Dans L’ Esprit et la Vérité. New Series No. 1-3, May-July 
1954. This is described as a revue mensuelle pour les 
Chrétiens Orthodoxes d’Europe Occidentale. 


We will discuss this review later, it can be obtained from 
15, rue des Capucines, Bellevue (Seine-et-Oise) France (1,000 
French francs). 


RECENT PUBLICATIONS 


The Church and Infallibility. A Reply to the abridged ‘Salmon’ by 
Dom B. C. Butler, Abbot of Downside (Sheed and Ward, 
1954) 125. 6d. 

The Rev. G. D. Salmon’s book, ‘i he Infallibility of the Church, 
first appeared in 1888 ; there was a fourth edition in 1914, and 
in 1952 there appeared a fifth revised and abridged edition. 
It is still regarded as a sure preservative against Popery by 
Evangelical and Anglo-Catholic alike, so that those who 
believe with Abbot Butler that ‘Roman fever’ is not a disease 
but the beginning of a cure will welcome this examination of 
Salmon’s Thatielee: 

Salmon’s case is that Catholicism stands or falls on our 
claim to Infallibility ; concede it, and the Protestant cause is 
lost ; refute it and the day is won. He spoke of ‘the fortress 
of Infallibility as the last refuge of a beaten army, who, when 
driven from this, must fall into total rout’. The main themes 
of his attack are that to argue that Rome is infallible is to 
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argue in a circle, by claiming infallibility for one’s own 
judgement ; that infallibility is not a characteristic with which 
God’s Church was endowed ; that our appeal to tradition is 
shifting and untrustworthy ; that even if a Church could claim 
infallibility, Rome, by her behaviour, had renounced all right 
to that claim; that the Petrine claims and the assertion of 
Roman supremacy which culminated in the dogma of Papal 
Infallibility were ones which no scriptural or historical scholar 
could seriously accept. Each phase of this onslaught is 
reinforced with a wealth of example and precept and conducted 
in a tone of Strachean irony; Salmon’s lectures must have 
been vastly entertaining and have left his hearers as convinced 
as he was that Roman divines would be put to ‘laughable 
shifts’ indeed if they were to attempt to patch together the 
ruins of their case left behind by stout, honest Anglican 
scholarship. 

Abbot Butler has little difficulty in showing that Salmon’s 
arguments rest upon a partial presentation of the evidence ; 
his assertions about Newman’s acceptance of the dogmas of 
the Immaculate Conception and Papal Infallibility, for instance, 
reveal an ignorance of Newman’s published writings which 
quite disqualify him from passing judgement. But besides his 
examination of Salmon’s faults of scholarship, and _ his 
explanation of various points of Catholic life and teaching 
which Salmon misunderstood and therefore used as evidence 
against us, Abbot Butler expounds the history and theology 
of the Catholic claims in a way which makes this book a most 
valuable positive contribution to the literature of Christian 
unity, deserving the serious attenticn of all those who to-day 
are trying to put an end to the divisions which our forefathers 
have made. He draws both upon his own learning and that of 
other Catholic scholars, and upon the verdicts of Orthodox 
and Anglican, Methodist and Lutheran writers, to show that 
the contemporary Catholic claims are no more than those 
which the early Christian Church, less self-consciously, made 
for itself. God’s revelation of Himself in Christ made man’s 
way back clear and certain, and Christians of every age can rely 
on the Church not to fail them if they seek within Her the 
message of God. Our teacher is the undivided community, 
centred on Christ, with its hierarchy and liturgical and 
sacramental life, its Scriptures, its scholars and its saints ; 
and when we call this community infallible we are saying that 
nowhere else will we learn the full truth of Christ, who is 
Himself the Church and who does not deceive us. It is this 
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sense of the living community of the Church which Salmon 
needed if he was to understand us adequately, and which he so 
completely lacked ; and throughout his book Abbot Butler is 
at pains to communicate it to hie readers. When we say that it 
is the Church as a whole which teaches us infallibly we are 
not, as Salmon says, ‘arguing in a circle’; we are admitting 
our own insufficiency and submitting our judgement to our 
brethren. We ask them, and not ourselves, what Christianity 
is, and the truth which they teach, some of it set down in 
dogmatic statements and some not, is our answer. We cannot 
say that our own judgement or comprehension is infallible or 
complete ; but we do say that we can be certain where to find 
the truth that can be trusted. The discussion of certainty, in 
reply to Salmon’s critique of The Grammar of Assent, requires 
rather more treatment than Abbot Butler has been able to 
give it ; it merges here into his discussion of the grounds of 
credibility and of Catholicism as the ‘central Christian 
phenomenon’, in a chapter which is all too concise, and even 
somewhat scrappy. Most modern Anglicans think, along with 
Salmon, that reliance on infallible authority and the desire for 
intellectual certainty are things unhealthy, and that the true 
state of the Christian mind is one, if not of doubt, at least of 
tension. “To travel hopefully is better than to arrive’ is their 
maxim ; as Bishop Stephen Neill says in his review of The 
Church and Infallibility» “Bishop Joseph Butler’s ‘reasonable 
probability’ is a far stronger ground for Christian assurance 
than the wholly illusory certainty’ which is all we have to 
offer. Now this fear that the acceptance of Catholicism leads 
to intellectual degeneration is’ not peculiar to Anglicans ; it is 
strongly felt by many who seriously study ‘the question of 
religious belief and who hold no brief for any denomination. 
André Gide expressed it, for instance; unfortunately, 
M. Claudel was not the best man to give him the answer. 
Hints of one are given by Abbot Butler, but we still need a 
much more detailed examination of the way in which the 
mind of a Catholic functions when informed by a teaching 
Church which he regards as infallible. 

The chapters on the Vatican Council, St Peter’s Primacy, 
and the position of the See of Rome up to the sixth century 
and beyond, are, if not conclusive, at any rate enough to 
show that we have a great deal more to say for ourselves than 
anyone who had only read Salmon would think. My doubts 
about their conclusiveness arise partly from the fact that they 
1 The Church of England Newspaper, 30th April 1954. 
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move too rapidly and too frequently from the examination of 
historical facts to contemporary apologetic—that is to say, to 
reflections about what the Church must be if it is to survive 
and teach satisfactorily, which will sound to the non-Catholic 
like pieces of special pleading, attempts to see justification for 
contemporary Roman developments in past history. It would 
have been better to let history speak for itself ; and here the 
abbot’s scholarship gets the better of him, for his detailed and 
careful discussion of a number of points of early Church history, 
though admirably fair and tentative, will not, I fear, leave the 
unconvinced enquirer with a sufficiently clear picture of the 
main argument. It should have been possible to be more definite 
about St Cyprian, for example, without going so deeply into 
the intricacies of the problems which the abbot himself and 
Fr M. Bévenot, have been discussing elsewhere. While Salmon 
speaks directly, from his own authority, Abbot Butler listens 
to others, enquires, weighs probabilities, suggests, gives 
authorities, so that he loses in controversial force more than 
he gains in scholarly persuasiveness. This applies also to his 
constant reference to non-Catholic writers; while there is 
much to be said for showing that we are not the only people 
to discover Catholicism in antiquity, the appeal to secondary 
authority does mean a weakening of the apparent force of the 
argument ; it would have been better if he had been less modest 
and, for the greater part of the work, pitted his own exegesis 
against that of Salmon. The verdict of non-Catholic scholarship 
could then have been called in to confirm what he had to say 
and to disarm those who, still, after reading him, would want 
to side with Salmon and, as the Times Literary Supplement 
reviewer said of himself, ‘essay to withstand Peter to the face’.? 

It is a sad fact that two of the three principal non-Catholic 
reviewers of the abbot’s book so far have written in a spirit 
very different from his, and have taken issue with cohetdiong 
points without attempting to give their readers an under- 
standing of his main arguments. Neither Bishop Stephen Neill 
nor the Times Literary Supplement reviewer betray any 
knowledge of the fact that the view of early Church history 
and of the function of the Church as teacher which the abbot 
defends is accepted by a great many scholars who cannot be 
accused of labouring under the disability of Roman pre- 
suppositions. While the Church of England Newspaper headlines 
its review ‘No Answer to Salmon’, the Rev. Hugh Ross 


* T.L.S., 2nd July 1954. 
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Williamson says* that Salmon’s case, ‘discredited by responsible 
Anglican scholarship for half a century’, has now been finally 
settled. Those who wish to appeal against the abbot’s verdict 
will have to consider also the evidence of scholars of their own 
churches : of Dr Kidd and Dr Jalland and, more recently, 
of Canon Greenslade and Canon Rich among the Anglicans, 
and of European scholars like Harnack and Professor Cullman. 
They will have to listen also to the not inconsiderable grou 
of Anglo-Papalists, and to study the view of the Church held 
by the Eastern Orthodox. None of these Christians would, of 
course, say that, to-day, the Roman Church and the Catholic 
Church are identical ; but they would defend a conception of 
the Church and a view of its history very much nearer ours 
than that of Salmon. And that is not all ; one of the contributin 
factors to the strong desire for restoring Church unity felt 
among members of the World Council of Churches is their 
clear realization that the Bible cannot be read apart from the 
Church ; that it was made in the Church, in the light of whose 
faith it is to be interpreted. Opinions about the precise 
relationship of Bible and Church vary enormously ; but very 
many, of the Reformed and Evangelical as well as of the 
Anglo-Catholic traditions, are scene that both are necessary, 
moving therefore away ‘from Biblical fundamentalism and 
from Liberalism to a position much nearer our own. 

We must, therefore, hope that there will be further nou- 
Catholic reviews of Abbot Butler, which will set out less to 
refute him than to treat what he has to say as a contribution 
to acumenical discussion. In recent years, he and other 
members of the Downside Review team have published a notable 
series of articles and reviews discussing works of non-Catholic 
scholarship with a care and a concern for fruitful debate 
unequalled in Anglican and Free Church ipeeenaen | soon, 
perhaps, their efforts will meet with an adequate response. 

Canon E. C. Rich has recently said‘ that the Church’s claim 
to Infallibility can be presented to the mind ‘py clearing the 
ground of all objections that are made in the name of reason 
and by removing misunderstandings of its real nature’, but 
that spiritual conviction of its truth is a gift of God for which 
a man must seek in humility. Abbot Butler’s book will prepare 
many minds in this way ; but still more good will be a one by 
a book which forgets Salmon and all need to answer critics. We 


* In a review published in the Catholic Herald. 
“ In Appendix C to his book Spiritual Authority in the Church of England. 
Longman’s, 1953- 
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need a straightforward historical and theological study of 
what it has meant, from the beginning to the present day, to 
learn from and think with the Church which guards Revelation 
and makes it available to the world. To-day it is for us to speak 
and others to answer. Salmon never really saw what it was he 
was attacking ; to convict us in his fashion of sins and failures 
(and who cannot do that ?) is to pass unworthy judgement on 
other Christians without ever suspecting that the Church they 
are trying to serve is, for them, the visible body of Christ. 
Meanwhile, this book and that of Fr Vincent MacNabb 
(Infallibility, Sheed and Ward, 1927) are the best treatments 
of the subject we have in English. A bibliography of all 
relevant works, and fuller references (see e.g. the notes on 
pp. 18, 47, 77, 131) would greatly increase the usefulness of 
the second edition. Prestige, of Fathers and Heretics, is G.L., 
not A.L. (p. 133). It is a blemish that the word Protestant is 
given that negative, destructive sense which it has for so many 
Catholics, oad which quite fails to do justice to the attitude of 


non-Catholic Christians to their faith. JMR. 


The Greek Melkites in Islam, Volume I by H. Zayat (Harissa, 
Lebanon, 1953, In Arabic). 


For many years now M. Habib Zayat has been publishing 
learned books and articles on the history of the Christian 
sects under Moslem rule. In them he has made use of a wide 
range of sources, manuscript as well as printed, Moslem as 
well as Christian, such as no other worker in this field has 
mastered. Written mainly in Arabic, and published either in 
the periodical a/-Mashriq or in small editions in Lebanon, his 
works may have escaped the notice of those who do not read 
Arabic ; but all who are interested in the Christian communities 
of the Near East should at least know of their existence. 

This, the latest of the series, was written at the request of 
the Greek Catholic patriarch, Maximus IV, who contributes 
a foreword to it. It arose out of discussions about the most 
suitable name for the community which is variously known 
as “Melkite’, “Greek Melkite’, ‘Greek Catholic’, or simply, as 
in Aleppo, ‘Greek’ (Roum in Arabic). What is needed is a 
name which indicates both the Catholicity of the community 
and its social position inside the Catholic Church, and which 
does not imply that its members are Greeks by race, even if 
they are Byzantine by rite. To help clarify the matter, M. Zayat 
explains the development and use of the term ‘Melkite’ in 
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Arabic historical writings, both Moslem and Christian. He 
shows how it or its equivalent in Greek and Syriac was used 
to apply to all those who accepted the decisions of Chalcedon, 
whether Greek, Arab, Armenian or Western European by 
race. Throughout the Moslem period, and until after the 
Turkish capture of Constantinople, there was no clear 
distinction among the Melkites between those who accepted 
papal supremacy and those who rejected it ; indeed, M. Zayat 
produces numerous documents which show that the Moslem 
rulers always regarded the pope as the supreme patriarch of 
the Melkites. It was only when the Ottoman sultan gave the 
Greek patriarch of Constantinople supreme civil authority 
over the Melkites of the Empire, that the community began 
to split, and the division did not become clear-cut and official 
until the separation of the two hierarchies in the eighteenth 
century ; from that time the name ‘Meikite’ was applied to the 
Catholics alone. 

But M. Zayat’s book deals with more than names. In a 
brief space he gives a clear picture of the relations of the 
Melkites with the Nestorians and Jacobites, and with the 
Moslem rulers; in particular he shows how much they 
suffered from the persistent belief that, because they held the 
same faith as the rulers of Byzantium and the Crusaders, they 
must therefore be potential traitors to the Moslem States in 
which they lived. A.H.LH. 


The Divine Liturgy by Fr Michael Schudlo, c.ss.r. (Typography, 

*‘Saviour’s Voice’, Torcton, Sasc., 1953). 

As it is common in similar treatises, where too many aims 
are taken into account, the contents are unnecessarily prolonged 
and thus complicated. The author’s explanation of the Divine 
Liturgy although presented in popular terms is completely taken 
from Latin authors—Latin saints being continually referred 
to, while there is practically nothing taken from the Oriental 
ecclesiastical writers—nothing about the Ruthenian devotion 
to the Blessed Sacrament, especially as the work treats of the 
Oriental Mass and is destined for Oriental Catholics— 
Ukrainians. 

It is a pity that no mention is made to the ‘Russian’ 
practices in the development of the Eucharistic Cult—more 
—even the terms of Russin, Russian or Ruthenian are 
avoided ; there is nothing to be ashamed of in them, as the 
glorious traditions of the modern Ukrainian lay in the Russ 
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only. The term ‘Ukrainian Church’ must be avoided absolutely— 
the reasons are well known to every Catholic. 

Regarding the i//ustrations of the main acts of the Liturgy— 
it would be better if they were inserted into the liturgical text 
itself ; they are, however, very poor and do not correspond 
with the real ceremonial functions (e.g. p. 134 shows the 
asterisk laying over a diskos [paten !]—over the chalice while 
approaching the faithful at Holy Communion). 

The author’s intention to teach the people how to serve 
at the liturgy will never be fully realized, as the format of the 
book is too big and practically no one would carry such a 
volume into church. It does not, however, lose its value as 
a book of instruction for schools. The Old Slavonic text of 
the formulary could have been preserved in its original form ; 
It is not necessary to Ukrainianise the text, especially as there 
follows in parallel columns an Ukrainian translation. 

In order to abolish the peculiarities and differences of 
the Ruthenian practice in the celebration of the liturgy the 
author points out the new decisions of the sacred Congregation 
for the Oriental Church—which is to be highly praised. 

The notes on them, however, should be placed in their respective 
places (e.g. the use of the incense is mentioned just before the 
Gospel, whereas it should have been mentioned when it is 
first used in the prothesis). 

The illustrations of, ‘how to make the sign of the Cross’, etc. 
could be put together with other descriptions (e.z. liturgical 
vestments) and placed in the form of general prescriptions 
before the liturgical text itself, otherwise they destroy the 
continuity of the liturgical formulary. 

There should be observed a greater consistency in 
expressions etc. (e.g. there is no mention of a dalmatic in the 
prothesis for the Secton’s vestitio, but a representation of a 
dalmatic appears on p. 155.) By omitting the explanations of 
the individual petitions in the Litanies, which are sufficiently 
clear themselves, and the citations from Latin authors, the 
book would become shorter and thus in a smaller format might 
achieve the author’s intention to make the liturgy better known, 
loved and used as a binding link among families and nations. 


Fr Dr Dents R. Krwicz, 0.F.M. 
The Development of Papacy by H. Burn-Murdoch, Pp. 412 
(Faber and Faber) 42s. 


The author explains his aim in the preface thus : “The great 
Dogmatic Constitution on the Church, declared at the Vatican 
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Council in 1870, is expressly based on its appeal to “the 
ancient and constam. faith of the Church”. This Soak attempts 
to follow out that appeal by examining the evidence of the 
words and actions of the leaders of the Church, century by 
century, stage by stage . . . Many devout and able =nhen 
been ranged on either side of the controversy. This is an attempt 
to set the opposing views and arguments side by side, in a 
method not, so much controversial as (to coin a word) 
ambiversial.’ 

The S.P.C.K. in 1952 published Documents Illustrating Papal 
Authority. This was a valuable source-book with a similar 
object in view, but this piece of documentation stopped short 
at 454. The present volume brings the research right up to 
date including, in an appendix, the definition of the 
Assumption. 

This method of examination aims at giving a , may impartial 
view of the matter. Can history ever really absolutely 
impartial ? Facts can be brought together on both sides of a 
controversy, but the further question always remains who 
brought them together and how many facts ? So here, certain 

uotations, historical facts, gathered from both sides, are often 
tilted in favour of the non-papal side. Yet in spite of this the 
book presents a most painstaking study of the question. 


B.W. 


The Epistles, Gospels and Tones of the Byzantine Liturgical Year 
by Irmgard M. de Vries, ost. 0.5.8. Pp. 39 (E.C.Q. Reprints, 
No. 3) 2s. 6d. 


The interest shown in Sister Irmgard’s articles that appeared 
in E.C.Q. last year has justified their publication, with the 
help of ‘Vita et Pax’, Schotenhof, in booklet form and at a 
very reasonable price. All students of the subject will value 
this most useful résumé, which deals with rather complex and 
unfamiliar matters in a very clear way ; it includes in its final 
section a table of the dates of the beginning of the Triodion, 
Easter, Pentecost etc. according to the Julian calendar, with 
the commepaediog Gregorian dates, down to the end of this 
century. This will appeal also to those who are in no sense 
students, as will the particulars of the Byzantine ‘sanctorale’ 
to be gleaned from the table of pericopes for the cycle of 
immovable feasts. In these days of discussion about calendar 
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reform, it is useful to be reminded that in the Byzantine rite 
no feast of our Lady or other saint ever replaces the oes | 
Resurrection office : the respective liturgical texts are combined. 


D.A. 


Coutumes religieuses coptes pat Maurice de Fenoyl and Etienne 
de Montgolfier, s.j. Pp. 51 (Institut Copte, Cairo). Piastres 10, 
This booklet can be looked on as a sort of extended footnote 

to Dr Hadji-Burmester’s learned contributions to E.C.Q. on 
the rites and ceremonies of the Coptic Church. The contents 
are not only of much interest for a the authors tell us, but 
also for their comments—the fruit of personal experience— 
and the spirit in which they write. It is one more piece of 
evidence that the Holy See’s attitude towards uniformity and 
religio-cultural hybridization is really, if still slowly, spreading 
in the Church, and finding exponents among those practically 
concerned in the relevant work. 

Not the least good thing in the brochure is its preface, by 
that experienced apostle among the Copts, Higumen Jacob 
Muyser. He refers particularly to the fact that Fr de Fenoyl 
and Fr de Montgolfier, in their contacts with the Copts, ‘have 
not smelt out the putrid stink of the “little devil” of heresy that 
some well-meaning workers for the Gospel detect everywhere 
in Egypt from the moment they land at Alexandria or Damietta 
or Port Said. The two Jesuit Fathers are deeply convinced 
that the Coptic faithful have in their own religious inheritance 
everything needful to make them good Christians . . . The 
Copts are not like Zulus or Batumans, newcomers to the 
Kingdom.’ Mutatis mutandis, there is perhaps a lesson there for 
us nearer home. D.A. 


St Albert the Great, of Cleaving to God. 25. 6d. 
Fénelon, Meditations and Devotions. 35. 6d. 

The Meditations of William of St Thierry. 75. 6d. 
St Bernard, on the Christiam Year. 10s. 6d. 

All the above are published by Messrs Mowbray. They form 
an excellent spiritual Library. 

The first is translated by Elisabeth Stopp and has an 
interesting preface. The translation of the selections are done 
by Elizabeth C. Fenn. 

The other two are done by the Religious of C.S.M.V. who 
has already given us translation of other works of St Bernard. 
Concerning this last she tells us that these are some notes from 
St Bernard’s oral sermons. They give us a book of meditations 
on the Liturgical Year. KFE.E.W. 
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